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constructive and positive Sikh response to interfaith relations. For
example, if we look at the life of the founder of the falth Guru Nanak,
we learn that after he received the revelatlon, he took on four
preaching odysseys in four different directions to share this divine
message with the people at large. During these odysseys, he seems to
have made it a point to visit any place of pilgrimage or importance to
both Hindus and Muslims which fell on his way and hold discourses
with the holy men there. The idea was to listen to them and then
convey them his own viewpoint. Instead of thrusting his view of truth
on anyone, he would listen to them and alsc share with them the
revelation he had had.

Guru Nanak negated another exclusivist point by providing validity
and authenticity to other traditions, their prophets and revelations.
Unlike the exclusivists who generally compare the ideal of their own
faith with the practices of others, Sikhism not only acknowledges
and appreciates other faiths but accepts their validity as well. There
is an episode reiating to Guru NanaK’s visit to Multan where he is
received by the holy men residing in the town. They met the Guru
with a bowl filled to the brim with milk, implying that the piace was
already full with holy men of different religious traditions. Guru
Nanak is said to have placed a flower petal on the milk, indicating
that his faith though distinct was not an artempt to displace any; it
was to co-exist with others.”  This attitude helps us understand and
appreciate other religions and live in harmony with other faith-
communities.

The Sikh scripture calls for respect for all religions, tolerance for
religious pluralism, and understanding and co-operation among
different faith-communities. It is quite explicit in its statement that
revelation cannot be religion-specific, region-specific or caste-specific.
Tn other words, the claim to truth cannot be the monopoly of any
one particular reiigion, caste, class, or region. The Sikh scripture
contains apart from works of six of the Sikh Gurus hymns of certain
other holy men also coming from Hindu as well as Muslim traditions.
They belong to different caste-groups and severai of them belonged
to the so-called lower strata of society. These holy men come from
different far-off regions of India and they belong to a period of about
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five centuries beginning with the twelfth century [chronologically,
Shaikh Farid (1173-1266) is the first and Guru Tegh Bahadur (1621-
1675) is tae last] and ending with the seventeenth.

Since each expression of revelation is considered an attempt to
encounter and understand the Real One in a particular localized
context, the Sikh Gurus advised everybody to be true to his or her
faith: a Muslim should be a true Muslim and a Hindu should become
a true Hindu. There is no instance in Sikh history or tradition of
exhorting anybody to convert to Sikhism because it was, so to say, a
better faith than any other. On the other hand, it holds that while
mutual witnessing promotes mutual respect, proselytising devalues
the faith of the other. Sikhism seeks to unite people belonging to
different religious traditions into a broader unity: Sikh theology holds
that the object of religion is not to divide mankind, but to unite it;
“not to act like thescissors and tear asunder the social fabric, but to
act like a needle and sew it together.”8

Similarly, Sikhism also rejects the idea of only one Saviour. The
idea that my prophet or my spiritual teacher is the only Saviour to
lead humanity on the road to salvation is alien to Sikhism which
takes different religions as divine revelations made known by the
prophets or spiritual preceptors at different times in different spatio-
cultural contexts. It accepts each one of the prophets and the traditions
founded by them as equally valid paths toward God-realization. In
one of his hymns as included in the Guru Granth Sahib, Guru Amar
Das, the third spiritual preceptor of the Sikhs, declares all religious
traditions equally valid as }ée prays to Lord to save mankind through
the way He considers best.

There are several instances in the Sikh tradition where we find the
Sikh Gurus advising their followers to give equal regard to the prophets
and seers from all traditions. Sikhs must also not look down upon
those who have a different form of worship. Such an attitude in the
late medieval times was much ahead of the times and can very easily
be taken as a precursor to the modern-day pluralistic model. The
oft-quoted example in this viewpoint is that of Guru Arjan who was
once visited by a group of followers. They were confused by the
diverse incarnations in which God was worshipped and they sought
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the Guru’s advice. The Guru advised them: “All forms and attributes
are God’s, yet He transcends them. You should, therefore, worship
only the Absolute One. At the same time, you must ‘%bjure rancour
towards those who have a different way of worship.”  Earlier Guru
Arjan had himself set an example by getting the foundation of the
Harimandar, the sanctum sanctorum of the Sikhs, laid by Shaikh Mir
Muhammad (popularly called Hazrat Mian Mir), a saint of the
Qadiriyah order of the Sufis.

Lest this understanding and appreciation of other religions should
remain an abstract idea, Sikhism seeks to promote a dialogical
relationship between different faith-communities. The Sikh scripture
is quite emphatic in stating that “man throughout his worldly existence
must seek to converse with others by first listening to others’ viewpoint
and then putting forward his own, for this is the only way to attain
truth” The notions of listening to the others’ viewpoint (kichhu
suniai) and putting forward your own viewpoint (kichhu kahiai)
clearly urge fruitful dialogue aimed at searching for the truth. Such a
dialogical relationship with other faiths leads to a much-needed deeper
understanding and appreciation of other religions. The Sikh scripture
categorically rejects polemics, insisting rather that only after polemics
has been set aside can the real search for truth begin and bear fruit.
Polemics and argumentation cause — and are also caused by — “t;lc
ego which in the Sikh scripture is referred to as a ‘serious malady” ;”
but humility, a pre—rechisite for genuine listening to another, is the
essence of all virtues.” There are innumerable references in Sikh
scripture that stress the value of humilicy.

The best example of interfaith dialogue in the Sikh scripture is
Guru Nanak’s Sidh Gosti which is a sort of spiritual dialogue on the
Sikh philosophy of life vis-2-vis the philosophy of Nath Yogis. in this
composition, the yogis put searching questions to Guru Nanak who
answers them with courtesy and confidence. The dialogue is held
without hurting the feelings of any of the participants, ever retaining
serenity and sobriety and aiming at realizing the truth. This is the
basis as well as the ideal of interfaith dialogue in Sikhism. Other
examples of dialogue can be found within the hymns of the saints.
Certain slokas, especially of Kabir and Farid have been frequently held
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up and commented upoen by the Gurus for clarifying or expanding
God’s message to humanity - a kind of dialogue rather than polemic.

The vision of religious tolerance and the affirmation of religious
pluralism that are found in the message of the Gurus as contained in
scripture are also embodied in the lives of the Gurus themselves and
in Sikh traditior in general. This is evident in the way Guru Nanak
was revered not just by Sikhs but also by Hindus and Muslims. And
Guru Arjan was recognized by the Emperor Akbar for the way his
message and conduct brought Hindus and Muslims together to
converse with him. Guru Tegh Bahadur went even further and laid
down his life to protect man’s religious freedom, offering himself for
sacrifice in order to stop the Muslim ruler of his time from fercing
the conversion of Hindus to Islam. It was clear that he would have
done the same for Muslims had the situation been the other way
round. The Guru’s sacrifice was clearly to uphold what we today say
is the fundamenta: principle of religious pluralism - freedom of
conscience and the right to choose one’s own faith.

When Guru Gobind Singh took up the struggle against the deceit
and decadence of Hindu Rajput chiefs and the oppression and
suppression by the Mughal government of the day, he could count
many Hindus and Muslims standing or his side. One of the mest
moving Sikh affirmations of the value and validity of other religions
can be found in Bhai Kanahaiya as he lcoked out over the stain and
wounded soldiers on the battlefield of Anandpur and honoured thl%
same divine essence in all of them, no matter what their religion.
Treating all human beings as spiritually one and ethnically equal no
matter what their religious beliefs is the pre-requisite for maintaining
harmonious relationship in the modern-day pluralistic society, and
the Sikh atritude towards other religions and religious communities
can be taken as a model.

Looking Ahead

If we want a world free from the prevalent distrust and disharmony,
hatred and violence, we must be able to see others as our brothers and
sisters. This means that we have to discover how to affirm our own
identity without threatening the identity of others.” And we have to




Guru Granth Sahib and Religious Pluralism 283

recognize and feel in our religious awareness that when we revile
another’s religion or desecrate another community’s place of worship,
we revile or desecrate the Divine Presence itself. This happens to be
the central message of the Sikh faith in its teaching that if we truly
believe in God’s love for all beings, we must affirm and value the
others in their otherness. The Sikh acceptance of the cultural and
religious plurality in human social existence is found expressed in
several of its institutions and the Sikh way of life. The Sikhs conclude
their daily prayer to God secking welfare of all - sarbat da bhala.
They see the love for God as the vis-a-tergo for love of mankind;
and they express this love through seva or voluntary service rendered
unto others and such other philanthropic activities. Siichism is in
full agreement with St. James’s assertion that “faith without works is
dead.” (James 2:20); with their ethics of creative activism, they seek
to realize the Gurus’ vision of a society based on faith and love,
tolerance and justice. This is the need of our contemporary, threatened
world - — that we do not limit ourselves to words alone but try to
actively turn reiigious words into actions reality in our social lives.
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Woman, the Soul

and the Transcendent
Sudip Minhas

Religious texts function within the domain of the sacred space a space
rendered so sacrosanct that the academic approach to it is fraught
with the dangers of illegitimating the practices of its cuitural inception
and interpretation. Do we treat religious texts as ordinary texts when
it comes to interpretation? Is there a possibility of transcending
historical interpretation? How do these texts retain their validity as
spiritual guides through the ages?

My paper is an attempt to unravel the various levels at which the
sign “woman” is used in the Guru Granth Sahib. To limit the scope of
this paper I have restricted myself to Rag Asa, Ashtpadis and some
parts of Asa di Var of the first Guru. It is more a matter of personal
convenience and limitation though I am also aware that such an
approach might lead one into the trap of defining the whole by
examining a part.

The question of the representation of woman in the Guru Granth
Sahib traverses a minefield of interpretations resting on the simplistic
concept of a woman. For many an interpreter the very fact that the
Guru Granth Sahib incorporates the woman as an ideal wife, mother
and sister is enough to say that women are respected by the Sikhs.
The contemporary issues then are deciphered within the paradigm of
the roles assigned to an ideal woman in the Granth Sahib. On the
other hand are other scholars who do not see the Granth Sahib as
apart and distinct from the general tenor the Bhakti period. They
realize the limitations imposed by the metaphorical representations
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of women in the literature of the Bhaktas. The woman is seen as a
beloved of the transcendental, the cultural paradigm of the
subservient wife transposed to the transcendental relationship
between the soul and God. If the tradition of the Bhakras had
already imposed this limitation on the Guru Granth Sahib then
where was the possibility of re-interpretation of this text? Yet, one
can attempt simple structural analysis to find out how the Guru
Granth Sahib represents the woman in her numerous metaphorical
perspectives and see whether these structures would allow a modern
woman to relate to its text as an emancipatory too.?

Is woman merely a wife or a mother or is she sc described
figuratively to describe another relationship: that of the soul with the
transcendental? Treating these metaphors as literal is bound to produce
a mere reductive analysis of the text. This, in turn, becomes a trap for
both conservative patriarchal fathers and liberal feminist sisters. This
is the inherent flaw of considering the text as literally true in a
metaphorical space. Guru Granth Sahib, however, makes transcendent
encoding and decoding through metaphoric representations. Therein
lies the answer to the question of how it has retained its validizy as a
spiritual Guru over the centuries.

The text of the Guru Granth Sahib reveals certain structures which
are the semantic basis of this text. The predominant relationship within
Rag Asa and Ashtpadis is that of the woman in wait for her
transcendental Lord. This in turn is seen as the paradigmatic
representation of the man-woman relationship in the social systems,
where the Man/Husband was considered the God/Lord and the
woman as her inferior. When we closely analyse the relationship that
is taken up in the Guru Granth Sahib we realize that not only are the
cultural constructions not taken in their entirety and essence but they
also serve as a critical comment on the existing structures. It is in its
destination that the sign of the woman brings ir the idea of the
egalitarian world that this text so passionately espouses.

The trajectory of a woman’s refationship that one encounters in
the Guru Granth Sahib ranges from her parental family to her
husband’s family. She has her friends, her female companions and her
own family before she gets into her husband’s family. All these
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relationships are set against her one true relationship with her
transcendental husband, the others are merely worldly attachments.
The relationship between her and her transcendental husband is
symbolized on the conjugal bliss of a perfect worldly marriage. On
page 377 of the Guru Granth Sahib, the bride is seen as discarding
her worldly attachments as wel! as other evils such as lust, wrath,

avarice etc. and humbly invoking her Lord to accept her.' A symbol/
metaphor of the real life bride leaving her life of single-hood, of her
carefree days to take on the responsibility of her husband’s family.
The image of a bride is then metonymically transposed to that of the
soul. Yet, ore is still interested in the manner in which the Guru
Granth Sahib employs metaphorical representations to serve as a
commentary as well as an ideal. This metaphor functions at these two
levels at the same time. It is a soul’s journey towards the Ultimate and
also a woman’s self realization. On the surface this ideal bride is seen
as someone eagerly keen to please her husband, forsake all the other
relationships that she has known so far and remain in perpetual
subjugation. Dasan ki hoi dasri’ (377). Not a very inspiring view for
the modern woman as far as looking for a relevant role model in the
Guru Granth Sahib. The answer lies in looking at the progression of
this woman towards attaining her ideal relationship wita the husband.

She has two kinds or relationships other than with her beloved. One
that she has developed with her own free will, her friends and
companions and later her beloved (not the same as her husband who
becomes her beloved only after she has discovered herself, nor even
by betrothing him). Then there are those reiationships which are a
part of her kinship structure, her parental home and her in-laws’ home.
Things become clear the moment we see these two sets of relationships
as separate and set apart from each other and the way the bride relates
to them.

The former relationships remain intact even when she has achieved
the ideal and the latter are forsaken or overcome for the freedem of
her soul. The relationships within her home and her in-laws’ home
are the ones where she is hierarchically placed vis-a-vis others in a
position of subjugation. These relationships once forsaken allow her
to flourish and on the other hand her friends and companions are the
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ones who share the secret of her union with her beloved “Listen thou,
O my mate, this is the toil of mine” (p. 384). This union which is
passionate and replete with sexual imagcry is conventionally shared
with women friends in the culture. “My mind is reconcﬂed to the
beloved and my fever has poisoned itself to death” (p- 378). The
companions then serve as the bride’s allies in her joyous moment of
celebrating her union. Her friends have now stopped complaining as
they have also come to know of her union. “Gone are the upbraiding
of my friends and mates”’ (p. 384).

This state of her blissful union is also important in determining
the concept of a perfect bride. She has through this union, raised her
caste. “A low pariah woman becomes a high caste lady... (p 381).
Once her doubts have been dispelled she also rises above subservience.
“My doubt is dispelled and the Guru has united me with my beloved

.. My Beloved drawing me near has seated me on the couch, and I
have escaped other people’s subservience” (p. 384). She has also given
up dualities. “The fearful load of the sins of many births has vanished
and the doubt of duality is also gone” (p 382). There’s the life of a
house-holder which is wrought with anxiety and there is the life of a
hermit who suffers from pride. It is the ideal womans house where
there is peace, “Within my home there is peace.. (p 385). The
worldly house-hold is representative of the oppressivc system of inship
relations which become a major cause of anxiety and if she were to
forsake this for the hermic’s life she would be conceited to think of
her sacrifice as a path to salvation. What comes across is the important
feature of this woman’s identity. She remains in this world and
performs her worldly functions but in a state of detached aloneness.
She is then self sufficient and not dependant for her identity as any
other person “With people I have but artificial dealings. My ties are
but external and I am happy with all like the lotus in water, I live
separate from them’ " ( {p. 384). Though this is achieved only after her
union with the transcendent one, but his True Name is within her
and not without. That is the reason the Perfect Guru has shown the
One Lord within and without. ~ (p. 384)

This Bride maintains and aspires for a relationship with her cosmic
Guru in personal and very intimate terms. This intimacy reveals a
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relationship in which she becomes an active agent rather than a passive
recipient of her husband’s love. Her longings and her desires are her
own and though there are references to her efforts to please her husband
ultimately it is also an effort to fulfill her own desires. This view of a
demanding, desiring soul-bride borrows a potent symbol of a woman’s
sexuality which hitherto remained suppressed and without expression.
There are also references to her menstrual cycles though it conforms
to connote these as unholy polutants but again. A closer look reveals
that it is not entirely so. “As a woman has her recurring monthly
menses, so does falsehood dwell in the mouth of the false one and he
is ever, ever distressed”’” (p. 472). Falsehood is shown as constant like
the menstrual cycle of a woman but the very next verse makes it clear
that though one can be seen as a bodily impurity which can be cleansed
by bathing the other is the impurity of the mind which is beyond
cleansing. So what one should endeavour for is to clear the mind of
its impurities and not create rituals of exclusion, like the one relating
a woman who is having her monthly cycle and is therefore banished
from the public realm.

A woman’s body and her ornaments are described in great detail
in the Guru Granth Sahib. It is almost a celebration of her body and
the way in which she beautlﬁes her body. “I will adorn my neck with
garland of flowers.. (p 359) “If she kindles the lamp of Divine
Knowledge in her mmd s mansion and makes her body the couch, he
(her spouse) enjoys her”’ (p 359). The material body is used as a
metaphor for the beautiful soul. Every material aspect of her culture,
her clothes and her body become a symbol of her inner beauty. As
Nikki Guninder says “the bride’s ritual embellishments embody the
sanctification of the human personality. Her bodily adornment is
representative of her mental purification...” ( Nikki, 94). My
argument is that the woman in the Guru Granth Sahib becomes such
a potent symbol in all her aspects that the very act of giving her a
voice, a space and a humanness that is otherwise missing in the cultural
space, is an act of empowerment.

This humanness can be assessed from the fact that this symbol is
used in many ways other than that of a pure soul. She is not the pure
and unembellished figure of a goddess, but instead is also associated
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with the human failings though most of the times these only confirm
the stereotypical attributes such as Pride, Lust, Conceit and Avarice
often associated with the feminine. Allowing women to be equal
participants even of the negative values, in a way, evens out the
perspective that the Guru Granth Sahib projects.

Another factor that makes the position of a woman of equal
importance in the social structure is the aspect of Divine Knowledge.
The bride traverses the path towards this divine knowledge through
the various stages of separation. She has to rise above the bondages of
the material world. Having stilled her ego :ﬁld avarice, “the bride
enjoys her groom on the comfortable couch” " (p. 426). She has to
forsake the bondages of worldly relationships and this takes place
after she has experienced death in living. It is in this state of non-
existent—existence, what I have termed as separateness and alone-
ness earlier, that the Divine knowledge is manifested. This Divine
knowledge then reveals the transcendental Guru as being within and
not without. “The pious persons understand their own self, and the
contemplate over the Lord, and through the true Name meet Him”
(p. 429). So this Divine knowledge is manifested in self knowledge.
It allows women then to become participants of an activity which no
longer is limited by the function of her body and her social roles. She
has as much a right to the divine, if not more, as any other. In a very
complex manner this path to the Divine is not through simple
renunciation because then the hermit would not be accused of false
pride. She has to understand the body as it is, the body which has a
primal relationship with the soul “O body, with the soul, thou art
engagbed in frolics. In her company thou comest in contact with every
one” (p. 390); even though the body functions only because of the
soul. Again the relationship of the soul with the eternal is portrayed
in sexual terms there is ample mention of the couch of love-making,
the union is blissful and conjugal and there is the intense longing of
the bride. Therefore the body and its desires become a metaphor for
depicting this union. The semantics of the soul function at the level
of the body. The body thus cannot be denied its validity.

My argument so far rests on showing that the woman as depicted

in the Guru Granth Sahib is blessed with all the faculties that makes
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her a perfect human creation of God. She is neither exaited like the
Devi and thus loses her humanity nor is she debased. She is as much
a creation of the Divine and Nature as are the other creatures of the
world. Her function as a mother is not of primal importance, it is a
function which is performed equally by all the female of the known
species. “The sources of creation, egg-born, womb-born, earth-born
and sweat-born, and oceans, mountams and sentient beings; He the
Lord knows their condition, O Nanak”’ (p 467). Thus, in a way, the
role of the mother is mystified. If a woman then cannot be understood
through the role that she performs, she is freed from the limitation
imposed upon her. She at once has endless possibilities available to
her.

Finally the famous hymn in the Aasa Di Var puts everything in
perspective. The woman is called the Bband, a vessel that is creativity
in all its aspects. Structurally this hymn juxtaposes her social position
with that of her importance. It says that the woman is sought after at
every stage by man and yet he refuses to acknowledge her value. She
is considered defiled (manda), when she gives meaning to every thing
that man secks. She is the friend he seeks, the procreator he needs to
further his kind, the one who controls as well as satisfies his passions.
She is the one he is constantly in search of. She it is who should be
praised for giving birth even to kings. She also need be praised for
giving birth to women. She becomes the central creative metaphor.
Only the formless can be without the woman as no form exists without
her. It might appear as a contradiction because all along we have seen
how the relationship of the formless is manifest in the material relations
of the form. Bur if that is so then how can the formless be
comprehended without the form. In fact the Lord enjoys the bride
(metaphorical) “If she kindles the lamp of Divine knowledge in her
mind’s mansion and makes her body the couch then, when the King
of Divinity comes to her couch, He enjoys her”  (p. 359). The
contradictions dissolve the moment we understand that the Guru
Granth Sahib maintains an underlying structural unity in the way
pairs are created and positioned. The soul and the transcendental are
modeled on the bride husband relationship. One cannot exist without
the other. The transcendental is within the soul and not without.
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This is the final culmination of the duality. Likewise man does not
exist without the woman. As long as she is understood as the Other,
the defiled, the debased even man would have no meaning. There has
to be a union of the equals in order to overcome duality. As long as
the woman remains subjugated humanity can never aspire for the
transcendental experience.
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Report on Regional and
International Seminars

With a view to celebrating the quadricentenary of installation of
the Adi Granth in the Golden Temple the Government of India
constituted a National Level Committee with Dr.Manmohan Singh,
the Prime Minister of India, as its Chairman. The Committee included
prominent scholars and statesmen and made valuable suggestions for
propagating the message of Guru Granth Sahib in different parts of
India and abroad. One of the suggestions was to arrange five national
level seminars in different parts of India and one international seminar
in Delhi. To implement this decision the Department of Culture,
Government of India, requested Bhai Vir Singh Sahitya Sadan to act
as a nodal agency for arranging regional seminars in different parts of
India culminating in an International Seminar on *Guru Granth Sahib
and its Context’ arranged in New Delhi in October 2005.

The Programme Committee constituted with Shri Jaipal Reddy,
then Minister for Culture, Information and Broadcasting, as its
Chairman, included prominent scholars like Dr.Kapila Vatsyayan Prof.
Namwar Singh, Prof. Amrik Singh, Dr. J.S. Neki and Dr. Mohinder
Singh. Lt. Governor of Delhi Shri B.L. Joshi and the Chief Minister
of Delhi Smt. Sheila Dikshit represented the Delhi Government in
this Committee while the Panjab Chief Minister was represented by
the Principal Secretary and Secretary, Dept. of Culture, Punjab.

Following regional seminars were organised:

1. West Zone : Seminar on Teachings of Guru Granth
Sahib and Bhagat Namdev (July 8-9, 2005) in Pune:

The first regional seminar in the series was organized by the
Department of Philosophy, University of Pune, wherein prominent
scholars from different parts of India and S.Jasdev Singh Rai from
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U.K. attended the seminar. The Seminar was inaugurated by Bibi
Jagir Kaur, President, Shiromani Gurdwara Parbandak Committee,
Amritsar,and presided over by the Vice-Chancelior of the Pune
University. Dr. Amrik Singh, Officiating Presidert and Dr. J.S. Neki,
Hony. General Secretary of the Sadan represented the Sadan and
presented papers at the seminar. Prof. S.S. More and Dr. S.K. Chahal
acted as Coordinators of the Seminar. Prominent among others who
made their presentations were Prof. Jedh Singh, Dr.Dharam Singh,
Mrs. Renuka Sarabjit Singh, Dr. Harpal Singh Pannu, Prof. D.A.
Gangadhar, Dr.Hardev Singh Virk, Dr. Parduman Singh, Prof.
Sadananda More, Dr. S.E. Bhelki, Dr.Surjit Kaur Chahal, Dr. Rajinder
Kaur Rohi, Dr. Parambir Singh, Dr. Shashi Bala, Dr.Navrattan Kapur,
Dr. Harminder Kaur, Dr. Balwant Singh Dhillon and Dr. Birindra
Kaur. An interesting feature of the function in Pune was involvement
of large number of local Sikhs in the event. The organizers also arranged
a Kirtan Darbar in Gurdwara Guru Nanak Darbar, where numerous
devorees joined the celebrations. S. Harminder Singh Ghai, President
of the Gurdwara, Bhai Narinder Singh Banarsi, and Dr. Jasdev Singh
Rai (U.K.) also participated in the seminar.

2. South Zone: Seminar on Guru Granth Sahib and The
Sikh Hermeneutic Tradition (September 20-22, 2005) in
Madurai:

Second Seminar in the series was organized by Guru Nanak Devji
Chair of Madurai Kamraj University, Madurai. The Seminar was
inaugurated by S. Surjit Singh Barnala, Governor of Tamil Nadu while
Dr. P. Maruthamuthy, Vice-Chancellor of the University, presided
over the function. Dr. Sirpi Balasubramanian, an eminers Tamil Poet,
delivered the Key-note Address. 19 scholarly papers were presented
by scholars from different parts of India, prominent among them
being Prof. B.S. Dhiilor, Dr. Gurnam Kaur, Dr. Jaswinder Kaur
Dhillor, Dr. Shashi Bala, Dr. Dharam Singh, S. Narak Singh Nishter,
Dr. Paramvir Singh, Dr. Saroj Chaman and Dr. Harbhajar Singh.
The Valedictory Address was delivered by Dr. Ranjit Singh

Rangeela from Cene! Institute of Indian Languages, Mysore.
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3. East Zone: Seminar on Teachings of Guru Granth
Sahib with focus on Bhagat Jaidev (September 21, 2005):

Third Seminar in the series was organized by Guru Nanak Chair
of Jadavpur University, Kolkata. The Seminar was inaugurated by
Shri Gepal Kirshna Gandhi, the Governor of West Benga!, while
S.Saran Singh, L.A.S. (Retd.) delivered the Key-note Address.
S.Tarlochan Singh, Chairman, National Commission for Minorities,
was the Chief Guest. Prof. Ashok Nath Basu, Vice-Chancellor of the
University, presided over the function. Prof. Ramakanta Chakraborty,
S. Jagmohan Singh, Dr. Provajit Kaur, S. Bhupinder Singh Sarna and
other prominent scholars and citizens participated in this first major
event of this type in eastern India. Prof. Himadri Banerjee, Head of
Guru Nanak Chair, Jadavpur University, acted as Coordinator of the
Seminar.

4. Central Zone: Seminar on Teachings of Guru Granth
Sahib With Special Reference to Kabir (September 26-
27, 2005), Varanasi:

Fourth Seminar in the series was organized by the Department of
Hindi, Banaras Hindu University, Varanasi, in the campus of the
University. The Seminar was inaugurated by Prof. Namwar Singh,
eminent FHindi litterateur, while Prof. Punjab Singh, Vice-Chancelior
of the University presided over the inaugural function. Prof. Mahendra
Nath Rai, Head, Hindi Dept., acted as Coordinator of the Seminar.
Dr. Mohinder Singh, Director of the Sadan also attended this seminar
and made a power point presentation on Conservauon of Rare Guru
Granth Sahib Birs’. On the evening of 26" September a Kirtan Darbar
was also arranged in the Auditorium of the Arts Faculty which was
attended by local Sikh sangat apart from faculty and students of the
University. Prof. Jodh Singh, Dr. Sukhwinder Kaur, Dr. Uday Pratap
Singh and Dr. Suman Jain made their presentations on the first day.
On the second day Prof. Shiv Kumar Mishra chaired the session while
Prof. Puranmasi Rai Prof. Ramanarayana Shukla, Dr. Manoj Kumar
Singh, Dr. Sanjay Rai, Dr. Brijbala Singh, Prof. Pramod Kumar Singh,
Dr. Sadanand Sahi, Dr. Nilima Saha, Dr. Radheshyam Singh, Dr.
Pankaj Parasar, Dr. Madhup Kumar, Dr. Anand Pande and Dr. Shashi
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Kala Tripathi made their presentations. The Valedictory function
was chaired by Prof. Srikant Lele, the Rector of the University,
while Prof. Sukdev Singh presented the Valedictory Address. An
interesting feature of this seminar was involvement of the local
sangat with the seminar and the devotional evening organized in
the Untiversity.

North Zone : Seminar on Guru Granth Sahib: Different
Perspectives (Oct.26-28, 2005), Amritsar :
The last and fifth Regional Seminar was organized in the campus of
Guru Nanak Dev University, Amritsar. The seminar was attended by
nearly 500 scholars and inaugurated by Dr. S.P. Singh, Vice-Chancellor
of the University. His Exceliency Shri A.R. Kidwai, the Governor of
Haryana, presided over the function. Dr. Darshan Singh, Professor
Emeritus, Panjab University, Chandigarh, delivered the Key-note
Address. Dr. Jaswinder Kaur Dhillon, Dean, Faculty of Humanities
and Religious Studies, and Dr. Amarjit Singh Dua, Dean College
Development Council acted as Director and Co-Director of the
Seminar. The seminar was divided into seven academic sessions which
were presided by Dr. ].S. Puar, the former Vice-Chancellor of Punjabi
University, Patiala, Dr. Kirpal Singh, well known historian, S.
Chiranjiv Singh, I.A.S. (Retd.), Bhai Ashok Singh Bagrian, Giani
Gurdir Singh, Bhai Surinder Singh (Singh Bandhu) and Dr.Gurnam
Kaur. Prominent among those who made their presentations were
Dr.N.Muthumohan, Dr. Surjit Kaur Chahal, Dr. S.K. Jolly, Dr. K.L.
Sharma, Dr. Harnam Singh Shan, Dr.Balkar Singh, Dr. Kuldip Singh
Dhir, Dr. Sukhdial Singh, Dr. Nazar Singh and Dr.Sukhmani Riar.
On the eve of the first day the University also organized a Kirtan
Darbar wherein prominent Ragi Jathas — Bhai Amrik Singh Zakhmi,
Bhai Nirmal Singh Khalsa and Bhai Sarabjit Singh sang devotional
hymns. On the evening of the second day a Panel Discussion on
“Exegesis and Translation of Gurbani: Problems and Prospects” was
organized in which Singh Sahib Giani Joginder Singh Vedanti, Jathedar
of Sri Akal Takhat Sahib and Dr. Harjit Singh Gill were presented.
Dr. Noel Q. King chaired the Panel while Dr. Balwant Singh thl’on
performed the job of an anchor. The Valedictory Session on 28"
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Cctober was chaired by S. Chiranjiv Singh, I.A.S. (Retd.), while
Prof. N. Muthumohan and Dr.Jatinder Pall Singh Jolly presented
their observations and Prof.Jaswinder Kaur Dhillon offered vote of
thanks.

International Seminar on Guru Granth Sahib and its
Context (October 30-31, 2005), New Delhi:

Five Regional Seminars culminated into an International Seminar
held in Vigyar Bhawan on October 30-31, 2005. Dr. A.PJ. Abdul
Kalam, the President of India, in his message on the occasion said,
“The cherished and noble values of the Guru Granth Sahib should
inspire all of us to follow the message of love, compassion, unity,
brotherhood of man and supremacy of God the Almighty.” The
Seminar was inaugurated by Dr. Manmohan Singh, the Prime Minister
of India, on the evening of October 30, 2005. While inaugurating
the Seminar the Prime Minister said, “The Adi Granth is a unique
scripture in the world history as an example of inter-faith collaboration
and cooperation”. On this occasion the Prime Minister also released
translation of Guru Granth Sahib into German done by Dr. Jarnail
Singh of Canada and published in four volumes by M/s.Singh Brothers
of Amritsar. The Prime Minister also released Selections from the
Guru Granth Sahib translated into English and Spanish through
the munificence of Dr. Swami Veda Bharati.

While Dr. Amrik Singh, Officiating President of the Sadan,
welcomed the guests Dr.J.S.Neki, Hony. General Secretary of the
Sadan presented the Key-note Address. Shri Jaipal Reddy, Union
Minister for Information and Broadcasting and Culture, referred to
the essentially unifying message of Guru Granth Sahib and emphasized
that India needs to popularize the transcendental vision of the Sikh
Gurus, Sufi saints and the Hindu Bhaktas at this crucial juncture in
its history.

Spread over two days the Seminar attracted nearly 50 scholars
from different parts of India, U.K., Canada, Hungary, Afghanistan,
Tehran, Pakistan and Bangladesh. The seminar was divided into five
sessions. The first session - From Adi Granth to Guru Eternal - was
chaired by Dr. Swami Veda Bharati with Mrs. Anita Singh as Co-
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chair. Following papers were presented by scholars:

Guru Granth Sahib Among World Scriptures by Dr. W. Owen
Cole, Unity of Minds as envisioned by the Sikh Gurus by Dr. J. S.
Neki, Guru Granth Sahib s Guru Eternal by Dr. Balwant Singh
Dhillon, Egalitarian Order in Guru Granth Sahib, Dr. Rajesh Gil:
and World View of Guru Granth Sahib by, Swami Swaroopananda
with Dr. Abraham Karickam, Dr. B. S. Rattan, Dr. Darshan Singh,
Dr. Azizun Nahar Islam and_Prof. Kazi Nurul Islam acting as
Respondents.

The second session - Philosophical and Theological Concepts in
Guru Granth Sahib - was chaired by_Giari Gurdit Singh with Prof.
Verne A. Dusenbery as Co-Chair. Following papers were presented
by scholars:

Sri Guru Granth Sahib and Bhagavata Purana by Dr. Shrivatsa
Goswami, Sikh Monotheism by _Prof. LH. Azad Faruqi, Guru Nanak
and Upanishidik Thought by Dr. Jodh Singh. Linguistics & Stylistics of
Guru Granth Sahib by_Prof. Prem Singh and Poezics of Guru Granth
Sahib by Prof. Gurbhagat Singh with, Dr.M.K. Gill, Dr. Shashi Bala,
Prof. Mahender Nath Rai, Prof. Ravinder Gregesh and Dr. Chandra
Mohan acting as Respondents.

The third session - Interfaith Dialogue and Contribution of
the Bhagats and Sufis - was chaired by Dr.Shaista Nuzhat with
Prof. H.S. Shan as Co-chair. Following papers were presented by
scholars:

Guru Granth Sahib and Bhagat Kabir by Prof. Namwar Singh,
Guru Granth Sahib and Bhagat Namdev by Dr. LN. Choudhuri, Guru
Granth Sahib #nd Bhagat Ravidas by Dr.Kulwant Kaur and Guru
Granth Sahib and Baba Farid by Dr. Ahmad Salim (Pakistan) with
Shri Baldev Vanshi, Dr.Surjit Chahal, Dr.C.D. Sidhu and D= 1. D.
Gaur acting as Respondents.

The forth session - Some Major Concerns in Gura Granth Sahib -
was chaired by Dr. Mushir-ul-Hassan with Dr. B.S. Hansra as Ce-
Chair. Following papers were presented by scholars:

Major Social Concerns in Guru Granth Sahib by Prof. Imriaz
Ahmad, Political Concerns in Guru Granth Sahib by Prof. P.S. Kapur,
Guru Granth Sahib and Religious Pluralism by Ds. Dharam Singh,
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and Gender Equity in Guru Granth Sahib by Dr. Sudeep Minhas
with Dr. Himadri Banerji, Dr. Jaspal Singh, Bhai Sikandar Singh
Bagrian, Dr. M. Darrol Bryant and Mr. Amandeep Singh Gill
acting as Respondents.

The Valedictory Address was given by Prof. D.P. Chatto-
padhayay, former Union Minister and presently Chairman, Centre
for Studies in Civilization, and presided over by Justice A.M.
Abmadi, former Chief Justice of India.

The seminar was attended by many prominent scholars and other
dignitaries from India and abroad such as Shri T.N. Chaturvedi,
Governor of Karnatka, Dr. Nirmala Deshpande, M.P., Dr.Kapila
Vatsyayan, Chairperson, Indira Gandhi Centre for the Arts, Rev.
Karam Masih, Bishop of North India, Mr. Paramjit Singh Sarna,
President, D.S.G.M.C, Mr.Tarlochan Singh Chairman, Minorities
Commission, Prof. Tahir Mahmood, Member, Commission for
Religious and Linguistic Minorities, Justice Rajinder Sachar,
Chairman, Prime Minister’s High Power Committee for the Welfare
of the Muslims. Dr. Don Benson and Mrs. Avtar Hansra from
Parliament of World’s Religions, Chicago. Academic sessions on both
the days were very well attended with participation from the teaching
faculty and general public.

- Dr. Mohinder Singh




Brief Bios of the Presenters, Chairs,
Co-Chairs and Respondents of the
International Semirar

Presenters :

1.

1C.

Prof. W. Owen Cole, eminent scholar, teacher and author.
Presently based in Chichester, U.K.

Dr. ].S. Neki, well-known Sikh scholar, psychiatrist, former
Director of P.G.L., Chandigarh and presently Hony. General
Secretary, Bhai Vir Singh Sahitya Sadan.

Dr. B.S. Dhillon, Professor & tHead, Dept. of Guru Granth Sahib
Studies, Guru Nanak Dev University, Amritsar.

Dr. Rajesh Gill, Dept. of Sociology, Panjab University,
Chandigarh.

Swami Swaroopananda, Chinmaya International Residential
School, Nallur, Vaval, Post Siruvani Road, Coimbatore

Dr. Shrivatsa Goswami, eminent scholar and Head, Sri Caitanaya
Prema Samsthana, , Varindavan.

Prof. .H. Azad Faruqi, Head, Dept. of Islamic Studies, Jamia
Milia Islamia, Jamia Nagar, New Delhi-110025.

Dr. Jodh Singh, Editor-in-Chief, Encyciopaedia of Sikhism,
Punjabi University, Patiala

Prof. Prem Singh, former Professor and Head, Dept. of
Linguistics, University of Delhi

Prof. Gurbhagat Singh, former Professor and Head, Dept. of
English, Punjabi University, Patiala




11.

12,

13.

14.

16.

17.

18.
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Dr. LN. Choudhuri former Secretary, Sahitya Akademy, New
Delhi

Or. Dharampal Singhal, former Head of Ravidas Chair, Panjab
University, Chandigarh.

Dr. Ahmad Salim, well-known scholar and author, 30 UN,
Boulevard, Diplomatic Enclave, G-5, Islamabad, Pakistan.

Dr. M. Darrol Bryant, Professor of Religion and Culture,
Renison College, University of Waterloo, Canada.

. Prof. Imtiaz Ahmad, Professor of Sociology, Jawaharlal Nehru

University, New Delhi.

Prof. P.S. Kapur, former Pro Vice Chancellor, Guru Nanak Dev
University, Amritsar, 10-C, Rajguru Nagar, Ludhiana,

Dr. Dharam Singh, Professor, Encyclopaedia of Sikhism, Punjabi
University, Patiala

Dr. Sudip Minhas, Dept. of English, Panjab University,
Chandigarh




Chairs and Co-Chairs

Chair of First Session: Dr. Swami Veda Bharati, well-known
teacher, scholar and exponent of scriptures.

Co-Chair : Mrs. Anita Singh of Kapurthala, President of Indian
Music Society, New Delhi.

Chair of Second Session : Giani Gurdit Singh, eminent scholar
of Sikh scriptures.

Co-Chair: Prof. Verne A. Dusenbery, Professor of Anthropology,
Hamline University, U.S.A.

Chair of Third Session : Dr. Shaista Nuzhat, Director, Institute
of Punjabi Art and Culture, Government of Pakistan, Lahore,
Pakistan

Co-Chair: Dr. H.S. Shan, former Chairman, Department of Guru
Nanak Sikh Studies, Panjab University, Chandigarh.

Chair of Fourth Session: Prof. Mushir-ul-Hassan, Vice Chancellor,
Jamia Millia Islamia, Jamia Nagar, New Delhi

Co-Chair : Dr. B.S. Hansra, Trustee, Parliament of World’s
Religions, Chicago, U.S.A.

Valedictory Session:

Valedictory Address: Prof. D.P. Chattopadhyaya, Chairman,
Centre for Studies in Civilization, New Delhi.

Chairperson: Justice A.M. Ahmadi, former Chief Justice of India




Respondents

Dr. Abraham Karickam, eminent scholar, Mundackal, Karickam,
PO. Kottarakkara, Kerala-

Dr. B.S. Rattan, Acting Principal of S.G.T.B.Khalsa College,
University of Delhi, Delhi.

Dr. S.S. Noor, Head. Dept. of Punjabi, University of Delhi, Delhi.

Prof. (Mrs.) Azizun Nurul Islam, Head, Department of Philosophy,
Dhaka University, Dhaka, Bangladesh.

Prof. Kazi Nurul Islam, Head, Department of Comparative
Religions, Dhaka University, Dhaka, Bangladesh.

Dr. (Mss.) M.K. Gill, Former Principal, Mata Sundri College,
Delhi.

Dr. Shashi Bala, Dept. of Guru Granth Sahib Studies, Guru Nanak
Dev. University, Amritsar.

Prof. Mahendra Nath Rai, Head, Dept. of Hindi, Banaras Hindu

University, Varanasi.

Dr. Ravinder Gargesh, Professor & Head, Dept. of Linguistics,
University of Delhi, Delhi.

Prof. N. Muthumohan, Head, Guru Nanak Deviji Chair, Madurai
Kamraj University, Madurai.

Shri Baldev Vanshi, A-3/283, Paschim Vihar. New Delhi.

Dr.Susjit Chahal, Department of Philosophy, Pune University,
Pune

Dr. Kulwant Kaus, former Principal, Gurmat College, Patiala.
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Dr. I.D. Gaur, Dept. of History, Panjab University, Chandigarh.

Prof. Himadri Banerji, Head, Guru Nanak Chair, Jadavpur
University, Jadavpur, West Bengal

Dr. Jaspal Singh, Principal, Guru Gobind College of Commerce,
Pritampura, Delhi

Mr. Amanpreet Singh Gill, Dept. of Political Science, SGTB
Khalsa Coilege, University of Delhi, Delhi






