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whose very touch, according to the teachings of
the Master, would mean pollution. In such a
systent, the essential means to spiritual develop-
ment of the human soul must include guidance
from a higher Spirit, .instruction from an in-
structed or inspired Soul, and a continuous
touch with the Master’s teachings through the
company of saints and congregational service.
The Bhatjs or the Reverend Brother, who pre-
sided over the Sangat, always took up his duties
in all humility, deeming it a service imposed
upon him by the Master, and not in a spirit of
overlording.

At the Manjis, which were founded by the
Master himself in his tours, Bhas}is were nomi-
nated by the Master to preside over and instruct
the sangats. The successor of a Bhatji was
subsequently, in each case, nominated by the.
predecessor, with the approval of the Master.
Subsequently, Bhaiji came in certain places
to be called the Baba or Father. This title was
originally applied to the Master himself. It is
also mentioned in several places in the Granth
Sahib, for example, in Rag Gauri Cheti, Mohala
First, Shabad 18, where the Master’s earthly
body addressed his Spirit as “ Babas Nanak.”
It appears that, after the Master’s ascension,
the title of Baba was applied to the Master’s
gons, Sri Chand and Lakhmi Chand as an
Honorary distinction, while the Embodiment
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of the Master’s Spirit was known only as the
Guru or the Master. None of the succeedin

CGurus was called Baba, after he had succeede

to the highest authority in the Church: Since
then, the order of Babas came to occupy the
same position as that ofBhaiji under the Master’s
dispensation, It may be that, as Guru Angad
Dev, in whom the Master’s spirit had been trans-
fused before the Master’s ascension, had, as
desired, removed himself to Khadur Sahib,
Kartarpur and the colony of Dera Baba Nanak
on the opposite bank of the river were left in
charge of the Master’s sons, and being thus in
charge of these institutions they became entitled
to the epithet of Baba by virtue of that office.
Whatever the reason, the fact remains that
both Sri Chend, who was an ascetic and is
now known as the founder of the order of
Udasis, and Lakhmi Chand, who had married
and had a family, were incladed in the higher
order of Baba, and ever since then the sons of
all succeeding Gurus or Magters and their des-
cendants have held the honorific title of Baba.

All Sikhs being thus Bhats, or brothers-in-
Guru, the Sikh social organization has often
been called a Brotherhood or Fraternity. No
distinction was observed inthe Sangat or congre-
gation between members of the Brotherhood
on the basis of caste, origin, colour or sex.
Higher spirifual attainments were the only
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consideration for the selection of a Bhai or
brother as a Baba or Father, apart from the
honorary distinction conferred on the descend~
ants of the Masters,

a

It is necessary to mention here that, during
his four principal Udasis, the Master wore
geanty clothes, after the fashion of ascetics,
bartely enough to cover his body, but suited to
the climate and other conditions of the countries
he had to visit. In the firt two Udasis and the
fourth, his garb was an admixture of Hindu and
Muhammadan dresses. He had a sheet and
ropes and ¢slak of the Hindu ascetic, and green
or blue garment of a Musalman Faqir. He
wore a wooden sandal of the Hindu Sanyasi
on one foot and a Muhammadan shoe, made
of hide, on the other. In his Third Udass,
which, a8 we know, was taken in the Himmalayan
mountains, he wore skins and furs. Bhai
Gurdas has referred to these as the foundation
by the Master of the Orler of Udasis (Udass ks
rit chalai), immediately after he had been in-
structed by the Lord. When the Master re-:
turned from his Four Udasis, he put off these:

arbs, and adopted the simple garb of a layman. ' -
%ha.i Gurdas specifically refers to this action of
hteMaster as well, in the following terms :

When the Baba came to Kartarpur, he put.
off the Udasi garbs ;
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He wore the layman‘s olothes, sat on the
Manji and continued his spiritual instruo.
tion to all.* o

Subsequently, when the Master visited the
Yogis at Achal-Batala, the very first objection
which the Yogis made against him related fo
his re-adoption of the clothes of the laity and
householder. The Master’s obje cf, how-
ever, was not to make monks of his disciples.
The necessities of the journeys required for the
time being the adoption of simpler garbs of
monks, but even then he was careful. it appears,
to avoid creatinganimpression that he belonged
to any known order of monks. He had no pre-
judices on the subject, and, as soon as the neces-
siby ceased, he cast away those clothes, and took
up once more the ordinary clothes of a Sansari,
as Bhai Gur Das calls a householder.

It seems convenient to mention here that
the elder of the-two sons of the Master, S8ri Chand
by name, had himself adopted the Master’s
Udass garb, and continued it throughout his
life. It appears that he did so when the family
were allowed to settle down at the holy colony

& Bhai Gurdas, Var 1.
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of Kartarpur, after the Master’s Second Udasi.
It was here that Sri Chand was also instructed
in the Master’s teachings, and, with an early
leaning towards spiritual development}Sri Chand
seems to have taken to the mood of contempla-
tion with extraordinary zeal, and lived for the
rest of his life more or less self-centred. He
never married, and on this account he seems
to have often been described as the founder
of the Udasi order of Sikhs. Whether Baba
Sri Chand made any disciples or not, does not
appear to be on record. At least none of the
existing UdasiSadhs trace their spiritual descent
direct from Baba Sri Chand, except through
Baba Gurditta, the eldest son of The Sixth
Master, Guru Har Gobind Sahib. Baba Sri
Sri Chand lived till long after the succession
of the Sixth Master, and the migration of the
family from Amritsar, first to Kartarpur in the
present District of Jullundur (not the Kartarpur
of the First Master), and then to Kiratpur (the
City of Divine Songs) founded by the Sixth
Magter himself. It is recorded that Baba Sri
Chand, before his death, handed over, with the
Sixth Master’s permission, the seli and fops, the
insignia of the Udast Order, to Baba Gurditta,
the eldest son of the Sixth Master, and father
and grandfather respectively of the Seventh
and Bighth Masters, and himself vanished in
the Himmalayan mountains. Baba Gurditta,
himself a married man, subsequently established
four Dhunis by granting certain privileges to his
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four disciples, Baba Almast, Baba Phul, Baba
Gobind and Baba Baluthe Cheerful, and these,
in course of time, became the four principal sub-
divisions of the Udass Order. Baba Gurditta
being himsel{ & married man does not appear to
be called the Founder of the Udusy Order,
otherwise it seems that it was he, who adopted
the ascetic disciples and granted them privileges
to preach and spread the Mission of the
Master in other lands. At some period of
their development, marriage appears to have
ceased to be prohibited amonggt the Udasis.
Perhaps the married lile of Baba Gurditta
had 1ts influence in this respect. Since the
change, whenever it occurred, the Udasts
have often acknowledged double descent,
nads and bindi, t. ¢., spiritual and physical. Tn
addition to these, it appears that special marks
of Grace or Bakhshishs were extended by the
Masters, mostly the Seventh and Tenth, to
six other men from among their disciples, and
these gix became the founders of further
sub-divisions of Udasis, in addition to the Four
Dhunis, founded by Baba Gurditta.*®

* The question how far the /dasis are an order connected
with the Sikh Church, and how far they follow the tenets of
fikhjsm, a8 preached by the Magter, has recently agsumed sorne
importence, owing to a conflict between them and the Akalis m
the matter of conirol over Sikh Shrines Nelf-inlersst seoms to
have diciated vaxious allegetions and counter-nllegations, and
nnconscioue remarks of certain writers, who seem to have either
not studied the question or little thought of the misuse which
their remarks were apt #0 be made of, that ufon the Magter's
ssoension there was & schism between his disciples, on account of
iho slleged supersession of Sri Chand in the matter of snecosssion,
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It is of interest to add on this subject that
all spiritual descendants of Baba Sri Chand,
that is, all members of the Udasi order, were
acknowledged to be entitled to the title of Baba
even as the physical-descendants of Lakhmi
Chand were given or assumed the same, as
honorary distinction.

All Sikhs, whether Bhais, Bhaijis, or Babas,
generally worked for their own living, except
perhaps the ascetic Udasis, who engaged them-
selves in purely spiritual matters and were
supported by others. In many cases, the
Bhaijv’s own house was the place of congrega-
tional meetings, forit was there that the Master
had originally visited and instructed him and

have been serious!y wisunderstood, It must bo remembered that
Bhai Gurdss wrote in the time of the Fifth Mastor, when Baha
8ri Chand was still alive and had not geb made over the insignis
of the Master’s Udnsf garb to Baba Gurditta. His statement that
the Master put thom off on his return to Kartarpur. at a  time
when Baba Sri Chand lived with him. coupled with the fact
that, 8 recorded by the chronielers, Baba Sri Chand made over
tho mnsignia to Baba Gurditta, seom to invest another fact dis.
ocovered by the present writer in his visit at Kiratpur with
special pignifioance and importance. Those insignia, seld
and fopi, sre still preserved, in a_ Gurdwara at Kiratpur,
which is in charge of the descendants of a daughter of
the Seventh Master and grand-daughter of Babe Gurditta, to
whom, along with a book, also respectfully preserved, they were
gifted by the Saventh Master at her marriage. Baba Gurditts
had startud the four Dhunis, after the political conflicts to
the Sixth Master with the Mughal Emperor, in_sonsequence of
which, it appears, he had to retire to the sub.montaine tracts
of Kiratpur, and members of this aseetic Order seem to have
been later on entrusted with the care of the saored places
and were enjoined to keep {hemselves aloof from politiesl
otruggles, which were inevitable under the Tenth Master.
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had installed him on the Manji. His superiority
lay originallyin his being selected as the recipi-
ent of the Master’s Grace, in his extreme devo-
tion to the Master, in his Higher spiritual attain-
ments and in his greater capacity to guide
others along the Path. There could obviously
be no limit to the number of such men. The
multiplication of the disciples naturally required
and led to the increase in their number also,
from time to time, and under the Third Master
women were also promoted to the Aigher rank,
and as Mais or Mothers undertook the task of
preaching among their sex.

The Master was thus the greatest Emanci-
pator of humanity. He preachc | thatb spiritual
eminence was cousistont with the perlormance of
household duties. Asceticism, which was con-
sidered of such importance among the Hindu
Yogis and Moslem Sufi Derveshes, was not as ex-
alted as it had come to be believed. Married life,
which indeed was the law of nature, was no
bar to spiritual progress. It perfected human life
on the other hand. A householder, who does
no evil, who is ever intent upon good, who
continually exerciseth charity, is pure as is the
water of the Ganges”* " Householder

*Var Ramkalles M, 3.
A foedt # fsafe wefa 1
A4, 3, AwH, fefumpr wafa |
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and Mermit are equal, whoever meditates on
the name of the Lord ?”’ The Master constantly
discouraged the idea that any special virtue
was to be gained by the ascetic life. He de-
clared that true religion consisted not in out~
ward ceremonials and the acceptance of pres-
cribed religious formulee, but in the state of the
heart, and that it was possible to meditate with
advantage on spiritual things, while engaged m
the ordinary business of life, without retreating
to the wilderness or the seclusion of a
monastery.

The Master was also the greatest emanci-
pator of woman in this country. It has already
been mentioned that the Third Master exalted
women to the higher ranks of Rev. Mothers and
Preceptors. Guru Nanak himself denounced,
in unmistakable terms, those who reviled
woman, Thisis what he says in Asa-di-War :

Born of woman, nourished by woman,
wedded to woman ;

Of woman is Love born, and woman starts
life agoing ;

On death of woman one looketh for another,
and by woman whole life is regulated :

Why then revile her who giveth birth to
heroes.

Of woman is beauty born, none withous
her exists.
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Unborn of woman is only He, the True One,
saith Nanak.* .

It hag been explained elsewhere that the
Master based all his ethical teachings on the
necessity of the remembrance of the Lord and
Devotion to His Name, The observances en-
joined on those who belonged to his Church
were similarly grounded on the same ideal
He set up no ceremonials, and such as were
needed after him wereorderedto conform to the
same vprinciple. For instance, when the
prescription of marriage ceremony became
necessary under his successors, one was laid
down in strict conformity with the ideal set

up.
Thou desirest to perform x functlion, go
and pray to the Lord ;

+ He will bless thy function, if thon perform
it in His Presencc.

* Asa di Var, M. 1, Pauri 19, S8h, 2,
3fs Thibil, 3fs faritn 3fs Tare g
¥g 33 9w, 95T 98 9
¥3 Wil §3 38R, Sf §E )
A fa@ e wndbi, fag fifa a5 |
sy A 8fs Qun, FHwg safe
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Do it in the company of Saints, and drink
» of the Nectar of His Name,

He is the remover of all fears, He is Kind
and Merciful,

Saveth He the Honour of His Servant.

By praising Him, thou shalt know the
knowable, saith Nanak.*

All functions in the Master’s Church must
conform to this principle, and so should all

other questions which may arise from time to
time.

The hymns sung on the occasion of a death.
in a Sikh family are typical of the spirit of
Sikhism, in relation to the events of life. The
very first of these hymns describes the occasion
a8 & wedding, and a{ll:he five songs are entitled
as Kirtan Sohila, the Wedding Songs, which all
Sikhs are enjoined to recite just before retiring
to bed each night. The first of these was sung

* Shiok M, V.
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by the Master immediately before his ascension,
It would repay repetition :
Sing, ye, my comrados, sing now my
wedding song.
Sing the song of His Praise ;
Sing the song of my Creator.

Sing the song of Him, who knoweth no
fear.

I would be a sacrifice to this Wedding
Song ;

For in this Song lieth the Everlasting
Bliss.

For even the smallest life doth my Lord
care ;

The bounteous Giver mesteth nceds of each,
Invaluable are His Gifls ;

Who can appraise Him.

The auspicious day hath dawned ;

The hour of Wedding is come.

Come, comrades, and anoini the Bride ;
Pour your blessings, O comrades,

For the Bride meeteth her Lord.

Take the Message to all :

For the call cometh for all.

Ever and always remember Him, who
sendeth down the Call

When the time for the Call arriveth.

* Sohila Rag Gauri Dipki, M. 1. (see page 227).
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*Could any thing transcend the ecstasy with
which the Sikh is enjoined to meet the final
Call? "He must feel this ecstasy each night,
when going to bed, and he must feel just the same
when he goeth in response to the last Call. He
mugt dream of his Union with the Lord each
night, and he must finally repose in the happy
dream from which he may wake not.

One constantly hears inIndia questions as
to what food a man may eat and what he may
eschew. Both Hindus and Muhammadans have
their lists of permitted and prohibited articles.
The diet to which these questions generally
relate is the animal food. The Master, how-
ever, declared that “ only fools, who know not
the reality and think not calmly, quarrel over
_meat.”® “In fleshwe areconceived, of flesh we
are born, and of flesh we are made. Gyan and
Dhyan (knowledge and calm thinking) thou
knoweth not, and yet, O Pundit, thou passeth
for a wise man.”+ It is a long discourse
which he addressed to the Brahmans at
Kurukhshetra, where they thought that scru-
pulous abstention from animal food alone,

*8h, M. 1. (See page 101).
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without following the spirit of religion, was
enough to make them pure, and that all those,
who abstained not from flesh, were, in spite
of their purity of life and high spiritual ettain-
ments, doomed to perdition.. The sermon, how-
ever, should not be understood to mean that the
Master preached in favour of flesh-eating. Indeed,
he attached little importance to these matters,
and left even this question to be tested on the
touchstone he had prescribed to regulate all
human conduct. “All food is pure, for it
hath come from God to all ” 1 * But that eating
for pleasureis impure, which produceth ailment
in the body or evil thoughts in the mind.”’+ With
the variety of climatic and other conditions in
different parts of the earth, it would have been
simply impossible to lay down a single rigid
rule on a non-essential subject like this, and
no healthier and more elastic maxim, yet in
strict consonance with the Ideal he had brought
for the guicdance of the human race, could be
conceived. The chronicles do not say what
food he himself ate, but from the general
character of his teachings it seems that he could
not have cared for animal diet himself, but
assumed no merit on that account. The fact

*Agn di Var M.1,
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that his immediate successor, Guru Angad.
allowed meat to be cooked in his Langar, with-
out insisting upon abstainers to eat of it, shows
that there was no positive prohibition against
it in the Church.

The ceremony of initiation of a novice into
Sikhism, as originally instituted by the Master,
was a simple one. Sir Lepel Griffin says that
the *“ old Sikh faith had a baptismal ceremony
which had fallen into disuse. This was resuscit-
ated by Govind Singh (the Tenth Master), as
the necessary initiatory ceremony of Sikhism.”
With this last proposition it is difficult to agree.
Keeping in view the fact that the Master was not
a man of conventions, the ceremony instituted
by him could not possibly have been of a
military character, which the Tenth Master had
to institute and now prevails. Before the intro-
duction of this somewhat elaborate Baptism
of the Sword, the novitiate was simply instructed
in the principles of the faith and administered
Charanghal, or the water in which the toe of the
Magter is immersed. This is indeed what
Bhai Gur Das specifically mentions.






XVII.
Tar MAsTER's METHOD,

The Master had a method of teaching,
peculiar to himself. He indulged in no specula-
tions nor in lengthy arguments about matters
he had to teach. He used no parables to illus-
trate his meaning, like a school Professor. He
laid down no logical premises and drew no con-
clusions from them. He taught chiefly by
example and authority. He was not merel
a Teacher of gpirituality and religion, whic
he was in the truest sense of the word, but the
disciple found all those lessons that he taught
fully illustrated in the Master’s own life, %:Ie
was the exemplar of the Divine principles which
he preached. He was the model of the life which
he wanted his followers to adopt. There was
thus little need to argue. When he spoke, the
disciple understood what he meant. Indeed
he saw with his own eyes what he was required
to do. The Master thus preached with an
authority, which seemed so natural with him.
He commanded. He had no fear of his adver-

303
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saries and deg;mded not upon the assistance of
his friends. He felt confidence within himselt
and knew for certain that his words would not
be lost. He spoke of God and how to reach
Him simply as one who had himself come from
on High, and said what he knew; and hig
simple telling brought to his audience the
Reality he spoke of.

They say, example is better than precept.
Himself a non-believer in formalism, the Master
lost no opportunity tv show the absurdities invp
which it had led the worl.l. The Brahman came
to administer to him the Yagyopwit, the sacred
thread, which he had served ouf to so muny
people born of Hindu parents of the Duwsj or
twice born classes, when the Master had resched
the suitable age. The Master demonstrated
the futility of the proceadings and reflused to
receive the thread. The Brahman prepared
to purify his family and his house ol the pollu-
tion of Sutak, which was supposed to have
attached on account of thebirth of his son; and
he expressed his views on the subject and stopped
the ceremony which alone the Brahman could
perform. He was asked if oblations of cakes
were to be offered after his death and if his
path to hereafter was to be lighted by a ghee-
fed lamp, when his end was approaching, and he
declared what might be done and what need
not be performed. On none of these occasions,
he denounced the words or expressions used.



Now MuaxinG or TrInNgs, 305

He was not to destroy and then to leave the sub-
jects He did not like to offend. He gave a
new meaning to the words and infused a new
sense in the functions. Thread symbolised
man’s binding down his passions. Yes,
adminigter to me the Yagyopwit, O Pandit,
which the spirit is in need of, which may neither
break nor be soiled, neither be burnt nor get
worn out. Blessed is he who weareth 1t.
Sutak of a very abominable character is
polluting beautiful lives of godly men, O Pandit,
for covetousness is the sufak of the mind and
speaking falsehood is of the tongue, casting a
lustful eye at ancther’s wife, beauty and riches
is sutak of the organsof vision, and hearing false
tales is that of the ears. All superstition is
sutak, O Pundit, pray remove it. Yes, light
up the lamp of the Lord’s Name, in which all
pain will be consumed as oil is burntin a lamp,
and this lamp shall illumine the way hereafter.
It is the remembrance of the Creator which
will serve as Cakes on the future way to eternity.

To the Mussalman, he never said to cease
being & Moslem. Be a true Moslem, O Kazi,
for to be one thon must cast off thy vanity and
be humble, render submission to God with

atience and be kind to all living beings, created
y Him. Pray, with honesty as your holy
book, on the carpet of sincerity, in the Musjid
of Compassion, If thou wantest tobe a true
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Moslem, my friend. Good deeds shall then be
thy Ka’'aba, truth thy Kalma, and charity~thy
prayer. Thou must have meekness for th

rosary. The Kazi, as much as the Nawab and
the Mullah had but to agree. In Mecea, the
gimple answer, “Turn my feet to where the house
of God is not ”, was enough to set all athinking,
and they had but to realise that God lived on
all sides and could not be confined only within

the four walls of a building, however ancient it
was.

In the Temple of Jagannath at Puri, he
granted to the ingh Priests of the Thakurji
the Vision of the Sublime 47, which all Nature
was performing in front of The Lord of All
Universes, and gave an entirely new meaning to
the word. Those who had ears to hear and eyes
to see heard the message and saw the Grand
Arti and questioned no more. The deaf and the
blind had but to follow. Similar Vision had
to be shown to those who believed in seven
earths and seven skies as the limits of the Uni-
verse, when the Master wasto be stoned to
death on account of his declaration that in
God’s Creation there were lakhs upon lakhs

of such earths and skies, Did not Bahlol see
them and bow ?

It was a novel way in which the Master’s
presence in a place was announced. In Kuru-
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khshetra, the people rushed against him to
puish the sacrilege of a pot of meat, while the
occagion was one of purification from the
Demon’s pollution and release of the sun-god
from his grip. At Baghdad, he was to be
stoned to death for his ‘blasphemous’ utterances,
and the eagerness of the people to acquire merit
by murder brought them face to face with Him.
At Jaggannath’s Temple, he had sinned by
sitting down when he ought to have stood up at
the Arts, and at Mecca he had committed the
outrage by lying down with his feet towards
the Ko’aba. 1n Hardwar he threw water to the
west, to irrigate his fields some three hundred
miles away, when the occasion needed offerings
of water to the sun-god and the ancestors to the
east. All these heterodox actions attracted
attention and large audiences, wherever the
necessity was to preach openly. In each case
the metiod of collection of audience also served
to introduce the subject of the discourse, but
from our mundane point of view, it involved
risks which one may feel difficult to justify
being taken. The Master, however, knew that
he ran no risk, for nothing could happen to him
as hewas under the Protection of Him who had
Commissioned Him to proclaim the Kingdom of
Love and Devotion to the Name, wherein shall
God be Glorified and hypocrisy destroyed.

Through all this fearlessness. however, ran
a ring of meekness and sincerity, which is so
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rare to find anywhere else. “Do ye want to
strike down innocence! Do so, brothers,-and
walt no more, for I am but an humble crea-
ture of God, who will offer no resistarce. If,
however, ye want to have a talk, pray calm
yourselves and be seated, and I will taﬁ: to you;”
he said to the furious crowds at Kurukhshetra.

“1 have come from afar and was weary
and tired. I have but thrown myself down,
my friends,” he told the Peofple at Mecca, when
he asked them to turn his feet to where the
House of God was not. The Master was an
arlist in whom meckness meant a frank accept-
ance of all experiences, just as love indicated
in him the sense of beauly which revealed to
the world its soul as well asits body. It always
disarmed opposition, and nothing else could
happen.



XVIH.
Tae MasTER’S PRRSONALITY.

The personality of the Master presents to
the student of his life a strange combination of
qualities. A number of paradoxes, more
apparent than real, seem to strike the imagin-
ation, and our timid methods of investigation
do not ordinarily afford us a sufficiency of
historic explanation. The Master lived at a
time when the game of publiclifeis freely played,
during a period of human activity when man
risks all and gains all. The movement which
he started meant unison of the lay mind with
the Supreme Spirit and implied Liberty from all
trammels. That he met with considerable
opposition goes without saying. When in more
recent Aimes, laws were passed for the emanci-

ation of slaves, the strongest opposition came
rom the slaves themselves. 0, when the
Master raised the banner of Freedom from
Spiritual and Moral Slavery of the Nations of
the Earth, the greatest opposition came from

309
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.those who shuddered from the truth being told
about their degraded condition. The Master was
threstened with death on several occasions;
he was called a heretic and his bard could find
no place to keep peace with his surroundings;
he was sold as a slave and was captured as a
prisoner; and finally the apotheosis was
reached when he was incarcerated in jail. On
all these occasions, circumstances were enough
to suppress the conscience of the boldest among
men, But the Master’s conscience was inspired
by the Supreme Consciousness, which refused
to be put down. Such obviously adverse events,
on the other hand, served the fulfilment of His
purpose. Threatened wviolence changed into
meek submission, persecution altered into the
vanquishment of the persecutor, sale as a slave
led to the abolition of slavery and emuncipation
of all elaves, and his imprisonment with Cri-
minals in Jail resulted in the downfall of an
Empire and evangelisation of the sinners. His
adversities proved to be blessing in disguise,
and if it is correct that the world has been built
of sorrow, it has been well remarked that it has
been built with the handsof love. The great
Budhs saw pain and sorrow around him,
and exclaimed, * how could it be that Brahm
would make a world and keep it miserable.”
He little knew that sorrow 1s the supreme
emotion a man is capable of, and the Master
whose whole life was that of an artist of the
sublimest nature exalted sorrow as a blessing.
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How beautifully he declared,
I sicken at pleasure, the pain healeth me ;
In pleasure, I forget Thee, O Creator.

Thou ordaineth, I can do nothing ;
What I do is all an undoing.*

By his fearless calmness in adversity, he has
taught us the lessons to appreciate the beauty
of sorrow, and to realise, with Goethe, that

Who never ate his bread in sorrow,
Who never spent the midnight hours

Weeping and waiting for the morrow,
He knows you not, ye heavenly powers.

For Guru Nanak, nature had dealt her
choicest both in body and mind. Strong
healthy physique, beautiful and attractive
features, and white rosy colour, his physio-
gnomy always impressed all, who looked at him,
with his sacred character and inspired them with
spontaneous reverence for him, His adversities
seem to be part of the scheme of his life, other-
wise his genial and frank nature, and his unlimit-
ed capacity for Reform, made troops of followers
wherever he went.
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He is described by one writer as “ thorough
and consistent, prudent and yet urgent, and
as gentle in manner as he was strong in faith.”
The movement which he started was not the
result of a long meditation and deep thought,
but had a spontaneous growth from the Master’s
inborn nature. He had no dogma but a fixed
personal resolution, exceeding in intensity every
other created will, and men became his follow-
ers, not by believing this thing or that thing,
but by being attached to his person. His
heart burnt within him at the degraded condi-
tion of the people around him, and he worked

rudently but fumly and always successfully.
Igl'e laughed very seldom, yet he never produces
the impression of austerity, moroseness,
sadness or unhappiness. He was always rejoic-
ing in Spirit. At times he was scarcastic butb
always scrious. With strong and forceful
expression, and  straightforward and bold
demegnour, he never allowed an opportunity
to slip.

Guru Nanak presents a character thorough
and consistent ilr)om the very beginning. In
his character we do not find any improvements
being made. In fact he had no extravagances
to prune off and no eccentricities to return {rom.
His character is never modified, it is one and
the same throughout. Some western writers
have concluded from his habit of giving away
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in alms what he possessed in material resources,
that he was extravagant and careless in money
matters. But they do not seem to have realised
that _he neverlived beyond his means, when he
was in business, and that when he eventually
renounced his Modikhana, he left it in good
financial stability.

_ The consistency of the Master’s character
will be obvious to any one who compared his
lessonsto his teacher at the village school and to
the Pundit at his Yagyopust ceremony, in his
early life, with his utterances at Kurnkhshetra,
Brindaban and Jagannath ; or the incident of
his restoration of the damaged crops of his
village with the event of Bawa Wali at Hassan
Abdal. Never hesitating in doing his task,
unfaltering in hig trials, unshaken amid per-
secution and undaunted in adversity, Guru
Nanak presents a character, thorough and
consistent all round, and unparalleled in the
history of the world.

Guru Nanak was a man among men. His
example inspired us with hopes and aspirations.
Nowhere does he produce an impression that his
standard is beyond approach by mortal man.
He in fact raises his fellow beings towards
himself. He indeed tells us, in actions as in
words, that every human being is capable of
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approaching the Divine, only if one would tr
to do so. He in short does not leave us behin
exhausted. Hach step that he draws us nearer
to himself inspires us with fresher aspirations.
Nowhere do his life and teachings mortify us,
however low and degraded we may be. His
loving hand extends to us even there.

That the Master set up a new dispensation
and founded the true religion in its pristine
glory and purity goes without saying. As re-
gards other religious systems, he followed none
and denounced nonme. It has already been
explained that he gave new meaning to them,
His perfect idealism included the highest rule
of unspotted and virtuous life, with the sole
object of deserving the Lord’s Grace. In Him,
Supreme Consciousness asserted and, breaking
through the barriers of caste, creed and colour,
declared the Unity of God and Brotherhood
of Man, insisted on the moral Code of Budha and
Christ but grounded it on the supreme duty of
winning Grace, and he inculcated a continuous
exercise of realisation of the Presence of God.
It is in the absence of this last realisation that

humanity has always been apt to lapse from the
path of rectitude.

The foundation of the True Religion was
the Master’s work. After him all that remained
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was to develop it and make it fruitful. His
%reat work indeed was to have made himself
eloved in the highest degree by his disciples.
His doctrine was so little dogmatic that he
never thought of its being systematically writben.
His songs, now preserved in the Granth Sahib,
were first written in scattered scraps byhisdis-
ciples, ag they heard them, and were collected
immediately after him by the Second Master,
Gurz Angad, and incorporated in the Holy
Book by the Fifth Master, Guru Arjan Dev.
These Songs constitute the Master. Music was
his life; and His Divine Music still thrills the
lives of His numerous followers. That he was
inspired is clear from what he himself always
said when he was singing, ‘‘Play the tune,
Mardana, for the song hath come.” This is
what he always commanded to his bard when
he received the inspiration. On one occasion,
he told Bhai Lalo in express terms,  As the
word cometh to me from the Lord, I impart
knowledge thereof, O Lalo.” The prooi that
the Master was God-Commissioned hes clearly
in the character of his message and in the in-
fluence which he exerted on the lives of his
followers, an influence that has lasted through
centuries. The Master himself said in his

hymns that he was instructed by God Himself.
Nanak found his Guru in the Supreme Lord
and found consolation in the True Word*
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The Immeasurable, the Suprocme Brahm,
The Supreme Lord : Naunak had Him
as his Gurn.*®

We have already seen t that when the
Master received lhis baptism, the Supreme
Master blessed him with Grace and made this
blessing a part of the First Principle of the
creed, which Lord Himsell prescribed for
being broadcast, by saying that He is to be
realised by the Master's Grace. There the
word ‘¢ Master ” so far as Gurn Nanak was
concerned, on whom the Grace was bestowed,
referred to the Almighty Father Himself.

It is thus that pure Sikhism, the product of
a perlectly spontaneous spiritual movement,
freed from its birth from all dogmatic restraint,
having struggled for four hundred yoars for
liberty of conscience, despite persecutions and
attempts at its suppression and extinetion,
still reaps the fruits of its glorious origin, To
refresh itself, it has but to return to the Master
the Holy Book.

This Sublime Master we shall call Divine,
not of course in the sense that he has absorbed
all divinity, or has been identical with it, but
in the sense that Guru Nanak is he who came
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from the Divine and caused his fellowmen to
make the greatest step towards the Divine.
He created heaven, upon this earth, of pure
souls, and, to find its characteristics, one has
only to refer to the state of his disciples in his
time and after him. In Guru Nanak, who may
legitimately be called a man among men and
a god among gods, was concentrated all that was
good and lofty in human nature. He was above
all passions which we fight against. Never
has any man, so much as he, made the interests
of humanity predominate in his life over the
pettiness of self-love, Unreservedly bound to
his mission, he subordinated all things to it,
and it was by the intensity of this heroic will
. that he conquered heaven.

The legend of Guru Nanak’s life will always
bring into activity the tender feelings of human
soul, and all men will proclaim that among sons
of men, none was born greater than Nanak,
Following the Fifth Master, Guru Arjan Dey,
let us sing W39 3 TWITARYY &6 fis afe anft
#d#t, Greatest of all is the Divine Master Nangk
who hath sheltered me {rom all pain,

Yes, write it in the rock,.......c..0.u0s.

Grave it on brass with adamantine pen.

"Tis God Himself becomes apparent, when
God’s wisdom and God’s goodness are
displayed,

For God of these His attributes is made,

Maitthew Arnold.



316 Tas MasTon'S PERSONALITY,

The Immeasurable, the Supreme Brahm,
The Supremelord : Nanak had Him
as his Gurn.*

We have already seen t that when the
Master received his baptism, the Supreme
Master blessed him with (Arace and made this
blessing a part of the First Principle of the
creed, which Lord Himsell prescribed for
being broadcast, by saying that He ig to be
realised by the Mnaster’s Grace. There the
word ‘Master  so far as Guru Nanak was
concerned, on whom the Grace was bestowed,
referred to the Almighty Father Himself.

It is thus that pure Sikhism, the product of
a perfectly spontaneous spiritual movement,
{reed from its birth [rom all dogmatic restraint,
having struggled for four hundred years for
liberty of conscience, despite persccutions and
attempts at its suppression and extinction,
still reaps the fruits of its glorious origin, To
refresh 1tself, it has but to return to the Master
the Holy Book.

This Sublime Master we shall call Divine,
not of course in the sense that he has absorbed
all divinity, or has been identical with ib, bub
jn the sense that Guru Nanak is he who came
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from the Divine sand caused his fellowmen to
make the greatest step towards the Divine.
He oreated heaven, upon this ecarth, of pure
souls, and, to find its characteristics, one has
only to refer to the state of his disciples in his
time and after him. In Gura Nanak, who may
legitimately be called a man among men and
a god among gods, was concentrated all that was
good and lofty in human nature. He was above
all passions which we fight against. Never
has any man, so much as he, made the interests
of humanity predominate in his life over the
pettiness ofy self-love. Unreservedly bound to
his mission, he subordinated all things to it,
and it was by the intensiby of this heroic will
that he conquered heaven.

The legend of Guru Nanak’s life will always
bring into activity the tender foelings of human
soul, and all men will proclaii that among sons
of men, none was born greater than Nanal,
Following the Fifth Master, Guru Arjan Doy,
let us ging w8 3 =" Af3G@ w5a fia afs i
#idt, Greatest of all is the Divine Master Nangl
who hath sheltered me from all pain.

Yes, write it in the rock,......c.vo......

Grave it on brass with adamantine pen,

"Tis God Himself becomes apparent, when
God’s wisdom and God’s goodncss are
displayed,

For God of theso His attributes is made.

Moaithew Arnold.





