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o her.*Greatest respe t began to be paid to the incorpo#
rated. Word even the Guru choosing for himself a seat

rower than that of the Scripture. The only form of

worship was the med'tation on and the singing of the

Word.** The Sikh essemblies als() acquired great san­
ctity, owing to the belief that the spirit ()f the Guru

Jived and moved among them. They began to assume

higher and higher authority Until collectively tl e whole
body, called the Panth came to be regarded as an em­

bodiment of the Guru. Guru GObind Singh himself

received; baptism from the S'khs initiated by himself.

After him the Sikh ceased to have any personal Guru.
f we read the Sikh history aright the Sikn community

would appear as an organized unit to have undergone a

course of discipline in the hands _and ten Gurus, until
its character was fully developed and the Guru merged
his personarity in the body of the nation thus reared.

The Guru. as mentioned above, worked with two things;
the personal Association and tne Word. Now after the
death of Guru Gobind Singh the personality and the

Word were separated. The Panth was i'wested with the

*"The Guru lives within his Sikhs and is pleased

with whatever they tike. "-Gauri I<i Var, IV. "The Guru

is Sikh and the Sikh who practises the Guru'S word is at
one with the Guru"- Assa Chhant, IV. See also Bha'
Gurdas Vars iii, U and Ix 16. "The Guru is the Word and

the Word is Guru," Karlra. iV.

:!l'!-Asa d; Var, vi, i, "In this world tne best practices

of the Word" -Parbhati l. "My yoga is practised by
singing Thy hymns." Asa V. Sujan Rai of Batala writing

about Sikhs in 1696 says in his Khulasatul-Twarikh:

"The only way of worship with them is that they read
the hymns composed by their Gurus and Singh them

sweetly in accompaniment with musical instru ment,"

In the Golden Temple, Amr itsa r. upto this time nothing,

but continues singing of hymns day and night by

relays singers is allowed.



-21-
personal ity of the Guru; and the incorporated Word be­

came the Gyan Guru. That is, in simple words, the

Khalsa Panth was to be the Guru in future, not in super­

session of the previous Gurus, but as authorised to

work in their name; and it was invariably to guide it­

self by the teachings of the Gurus as found in the
Holy Granth. So that the Sikhs came to name Guru

Nanak and the Guru Panth in the same breath.

Amrit or beptism was made the basis of this

organization. There was no room left for wavering on

the border. line, All who wanted to serve humanity

through Sikhism must JOin. It seriously as regular

members; and receive its ba~tism as the initial step. All

must have the same creed which should be wellde­

fined and should not be confused with the beliefs and

practices of the neighbouring religions. The Guru or­
dered that;-

"The Khalsa should be distinct from the Hindu and
the Muslim."*

"He who keeps alight the unquenchable torch of

truth. and never swerves from the thought of one
God.

He who has full love and confidence in God; and

does not put his faith, even by mistake, in fasting

or the graves of Muslim saints. Hindu cremations

or Jogis' places of sepulchre;

He who only recognize the one God and no pilgri­

ma{les, alms, non-destruction of life, penonces or

austerities;
And in whose heart light of the perfect One shines,­

he is to be re cognized as a pure member of the

Khalsa"""
Such a Khalsa was to embody in himself the high-

est ideal of manhood as described by Guru Gobind Singh

in his unpublished book, called Sarb Loh, Although the

*Rehatnama of Chaupa Singh.

"'*Swayyas of Guru Gobind Singh.



-22-
Khalsa was designed by the Guru himself, yet the Guru

was as charmed by the look of his own creation that

he saluted it. in the book as his own ideal and master.

The Khalsa was thought fit enough to administer

baptism of the new order to the Guru. and was conse­

crated as Guru Incarnate. As a sign that the Guru had
placed himself eternally in his Sikhs, It was declared
by him that :-

..If anybody wished to see me. let him go to an

assembly of Sikhs and approach them with faith and re­

verence; he will surely see me amongst them.*

In the ranks of the Khalsa. all were equal. the
lowest with the highest. In race as in creed. In political

rights as in religious hopes. Women were to be baptized

in the same way as men and were to enjoy the same

rights, The "Sarbat Khalsa", or the whole people. met
once at tne Akal Takhat Amritsar, the highest seat of
Panthic authority on the occassion of Dewali or

Baisakhi, and felt that they were one. AI! question,

effecting the welfare of the community, were reffered

to the Sangats, which would decide them in the form of

resolutions called Gurmatas. A Gurmata duly pas5ed was
supposed to have received the sanction of the Guru

and any attempt made afterwards to contravene It was

taken as a sacrilegious act.

FORMS AND CEREMONIES
The institution of the Khalsa entails a certain addi­

tional disciplinary outfit in the shape of baptismal

forms and vows which are often misunderstood. It is

true that it religion were only a matter of individual

concern there would be no need forms and ceremonies.
But religion as taught by the Gurus. is a force that not

only ennobles individuals but also binds them together

to work for nobility in the world Organization is a

means of enlarging the possibility. scope and effective-

*Prem Sumarg
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ness of this work. In order that an organization Itself

may work effectively, It is necessary that the Individu­

als concerned in it should be able to keep up their

attachment to the cause and a sufficie'lt a :nount of en­

thusiasm for it, It is, however, a patent that fact men by

their nature are so constituted that they cannot keep

their feelings equally high strung for a 10l1g tima at a

stretch, Reaction is inevitable unless some means are

devised to ensure the continuity of exertion This is

where discipline comes in, whic:' keeps up the spirit of

individual against ralexa-tion in times of trail and

maintains their loyalty to the cause even in moments

of ebb. This discipline, or what is called esprit de corps
is secured by such devices as flags and drills and uni­

forms in armies and certain form and ceremonies in

religion, Uniformity is an assential part of them. The

create the necessary enthusiasm by appealing to

imagination and sentiment, and work tor it in mo.nents

of depression. They are a real aid to religion which is

essentially a thing of sentiment. Man would not need

them If he were only a bundle of intellectual and moral

senses; but as he has also got sentiment and immagi­

nation, without which the former qualities would be

inoperative, hi! cannot do without artic .... lating his ideas

& beliefs in soma forms appropriate to sentiment. These

forme must not be dead but a lil/ing index of his ideal,

waking up in his vivid intimation of the psrsonality

that gover s his religion. They should be related to

his inner belief as words are to their meaning, tears to

grief, smiles to hap,~iness and a tune to a song. It is

true that sometimes words beCOme meaningless. when

we no longer heed their sense, or the language to

which they belong becomes dead. It is true that some­

times tears and smiles are only cloaks for hypocrisy;

and a tune mere meaningless jingle. But there is no
denying the fact that when their inner meaning is real






