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personality of the Guru; and the incorporated Word be-
came the Gyan Guru. That is, in simple words, the
Khalsa Panth was to be the Guru in future, not in super-
session of the previous Gurus, but as authorised to
work in their name; and it was invariably to guide it-
self by the teachings of the Gurus as found in the
Holy Granth. So that the Sikhs came to name Guru
Nanak and the Guru Panth in the same breath.

Amrit or bezptism was made the basis of this
aorganization. There was no room left for wavering on
the border-line, All who wanted to serve humanity
through Sikhism must join. It seriously as regular
members; and receive its bastism as the initial step. All
must have the same creed which should be wellde-
fined and should not be confused with the beliefs and

practices of the neighbouring religions. The Guru or-
dered that ;—
“The Khalsa should be distinct from the Hindu and

the Muslim. ' *
‘““He who keeps alight the unquenchable torch of

truth, and never swerves from the thought of one

God.
He who has full love and confidence in God; and

does not put his faith, even by mistake, in fasting
or the graves of Muslim saints. Hindu cremations
or Jogis® places of sepulchre ;

He who only recognize the one God and no pilgri-
mages, alms, non-destruction of life, penonces or
austerities;

And in whose heart light of the perfect One shines,-
he is to be recognized as a pure member of the

Khalsa'"** ) ) !
Such a Khalsa was to embody in himself the high-

est ideal of manhood as described by Guru Gobind Singh
in his unpublished book, called Sarb Loh. Although the

*Rehatnama of Chaupa Singh.
**Swayyas of Guru Gobind Singh.
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Khalsa was designed by the Guru himself, yet the Guru
was as charmed by the look of his own creation that
he saluted it, in the book as his own ideal and master.
The Khalsa was thought fit enough to administer
baptism of the new order to the Guru, and was conse-
crated as Guru Incarnate. As a sign that the Guru had
placed himself eternally in his Sikhs, It was declared
by him that :—

If anybody wished to see me, let him go to an
assembly of Sikhs and approach them with faith and re-
verence; he will surely see me amongst them.*

In the ranks of the Khalsa, all were equal, the
lowest with the highest. In race as in creed, In political
rights as in religious hopes. Women were to be baptized
in the same way as men and were to enjoy the same
rights, The ‘Sarbat Khalsa'’, or the whole people, met
once at tne Akal Takhat Amritsar, the highest seat of
Panthic authority on the occassion of Dewali or
Baisakhi, and felt that they were one. All question,
effecting the welfare of the community, were reffered
to the Sangats, which would decide them in the form of
resolutions called Gurmatas. A Gurmata duly passed was
supposed to have received the sanction of the Guru
and any attempt made afterwards to contravene It was
taken as a sacrilegious act.

FORMS AND CEREMONIES

The institution of the Khalsa entails a certain addi-
tional disciplinary outfit in the shape of baptismal
forms and vows which are often misunderstood. It is
true that it religion were only a matter of individual
concern there would be no need forms and ceremonies.
But religion as taught by the Gurus, is a force that not
only ennobles individuals but also binds them together
to work for nobility in the world Organization is a
means of enlarging the possibility, scope and effectlve-

*Prem Sumarg
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ness of this work. In order that an organization Itself
may work effectively, It is necessary that the Individu-
als concerned in it should be able to keep up their
attachment to the cause and a sufficient amount of en-
thusiasm for it, It is, however, a patent that fact men by
their nature are so constituted that they cannot keep
their feelings equally high strung for a long time at a
stretch, Reaction is inevitable unless socme means are
devised to ensure the continuity of exertion. This is
where discipline comes in, which keeps up the spirit of
individual against relexation in times of trail and
maintains theilj loyalty to the cause even in moments
of ebb. This discipline, or what is called esprit de corps
is secured by such devices as flags and driils and uni-
forms in armies and certain form and ceremonies in
religion, Uniformity is an assential part of them. The
create the necessary enthusiasm by appealing to
imagination and sentiment, and work for it in monents
of depression. They are a real aid to religion which is
essentially a thing of sentiment. Man would not need
them If he were only a bundle of intellectual and moral
senses; but as he has also got sentiment and immagi-
nation, without which the former qualities would be
inoperative, ha2 cannot do without articulating his ideas
& beliefs in somea forms appropriate to sentiment. These
forme must not be dead but a living index of his ideal,
waking up in his vivid intimation of the psrsonality
that governs his religion. They should be related to
his inner belief as words are to thsir meaning, tears to
grief, smiles to happiness and a tune to a song. Itis
true that sometimes words become meaningless, when
we no longer heed their sense, or the language to
which they belong becomes dead. It is true that some-
times tears and smiles are only cloaks for hypocrisy;
and a tune mere meaningless jingle. But there is no
denying the fact that when their inner meaning is real
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and we are sincere about it, they do serve as very
helpful intepreters. Forms are the art of religion, Like
art on Nature, these forms impose certain limitations
on the ideal, but at the same time they make the ideal
more real and workable for general use.

Sometimes, however, when the forms are deter-
mined not by the necessity of uniformity which is so
essential for discipline, but by local or racial causes,
they narrow the applicability of the ideal and create
division and exclusiveness where they should have
helped men to unite. When the spirit in which they had
been originally conceived dies out they become mere
handicaps to religion and the people who use them
would be weli-advised to abandon them. It was such
forms that Guru Nanak asked people to leave, “Burn
that custom.’” he said, ‘‘which makes you forget dear
God.” * But the Sikh forms were not conceived in the
spirit of exclusiveness or as assential to the advance-
ment of individua! souls. They were simply appointed
to serve as aids to the preservation of the corporate
life of the community, and any man who likes to serve
humanity through the Sikh Panth can wear them. It is.
possible a man to love God & cultivate his individual
soul without adopting these forms; but if he wants to
work in a systemetic manner, not only for his own
advancement but for the good of others as well in the
company of Sikhs he must adopt these disciplinary
forms of their organization, the Sikhs, who are the
soldiers of Guru Gobind Singh and whose religion is
surcharged with his personality, find the uniform worm
& ordained by him as a real help in playing their part
as units of the panthic organization. This help comes
from the appeal made to sentiment by the process of

association & not through any inherenet efficacy of
the forms themselves.

*Vadhans-Ki-Var,
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This association is not with places or things, but
with an ever-living personality that is itself a symbol
of the Highest personality. As is God, so is the Guru;
and as is the Guru, so must be ths folower. Wearing a
Knicker ensuring briskness of movement at time of
action and an easy underwear at times of rest, an iron
ring on his right arm as a sign of sternness and con-
straint and a sword by his side as an instrument of a
offence and defence and as an emblem of power and
dignity,* the Guru presented as impressive picture of a
simple but disciplined soldier. He, however, combined
in him saintliness of the old Rishes with the sternness
and strength of a knight. Therefore, like his pre-
decessors. he kept his hair long, which all the world
over his always been associated with saintliness. A
comb was a simple necessity for keaping the hair
clean and tidy. These are the forms with which the

'Sikhs are invested at the time of their baptism, In
order to look exactly like their master, as they are to
be _have exactly like him. :

From the histery of Sikhs in the past as well as in
the present, it is quite evident how effectively these
baptism forms, with the accompanying vows of purity,
love and service, have aided them in keeping themselves
united and their ideals unsullied even in times of grea-
test trial. While keeping the Sikhs associated with their
Guru and maintaining his spirit amongest them they
have not produced any narrowing effect on thier beriefs
or modes of worship. All worship and ceremony
whether in temple or home whether on birth. marriage
or death consists of nothing else but praying and chant-
ing hymns. Could anything be simple ?

.—-o_—.—-

#u:Charity and Kirpan are the symbols of self-
respect.’’--Pakhiano Charitre, 322,



