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personal, i.e. with attributes. Before there was any

• creation, God lived absolutely in Himself: but when
He thought of making Himself manifest In creation.
He entered into the realm of relation. In the for
mer case, 'when God was Himself self-created,

there was nona else: He took counsel and advice
with Himself: what He did came to pass. Then
there was no eaven, or hell, or tho three-regioned

world. There was only the formless One Himself~
creation was not then' (Gujri-Ki-Var of Ama

r
Das).

There was then no sin, no virtue. no Veda or any
other religious book, no caste. no sex' (Nanak's
Maru soh/e XV, and Arjan's Sukhmani, XXI). When

God became Surgun or manifest. He became what
is called the Name: and in order to realize Himself.

He made nature wherein He has His seat and is

diffused every where and in all directions in the

form of love' (Gobind Singh's Jap 80).
In presenting this double phase of the supreme

Being the Gurus have avoided the pitfalls into

which some people have fallen. With them God is

not an abstract idea or a moral force, but a per

sonal Being capable of being loved and honoured,

end yet He is conceived of as a Being whose

presence is diffused all over His creation. He is j

the common Father of all fashioning worlds and

supporting them from inside, But He is never born,
He has no incarnation. He Himself stands for the

creativesgencies, like Maya, the Word, and
Brahma ; He Himself is Truth. Beauty, and~ the

Page 8                                            www.sikhbookclub.com



Page 9                                            www.sikhbookclub.com



-9-
Guru ana' NII-di-VII', In I prell inary

• .za, la II- t fundam n I of kh b Ii f
.about ode I I a trenchant clear cu m not.........

ad call he 'indwelle, of nature', and i d .

r bed a fillin all thing. by an art that is artl •

(XII. 1-2). Hel not an Impotent mechanic f Ion
ne pre-exi n matter Into the un var •• H.

ex ude matter; but Includ and tranecend _
00 i not an IUu Ion. Being root _

o I r I, It I a reality: not a reality fI
ab ding, but a reality on account of n .......

a ......:nce In it (II. 1). His will Is above nature a
w II a working within It and in spite of I
4m....lft.nce. I acts not as an arbitrary force, but

a penonal presence working most intelligentlY
(XXX, 2). The first thing about God is that He _.
ndivl bie 0 e, ebove every other being, howev.r
ighly conceived. such a. Vishnu. Brahm , or Siya

(1), or a Rama and Krishna (IV. 2). The .econd
"th ng i that He is the highe t moral Being (II. 2).
-who has inscribed all men with Hi ame or moral
:pre ence (II). He is not a God belonging to any
particular peopl.. Muslim or Hindus but i

Ispen r of hf unlversal'(VI). The ways to realiz
mar. not ny but only one (XII. 3), a
ay i no kn wledge, formalism (XIV.2 : XV. 1-4).

.... what are conceived of a maritori act
wh ch ablish a claim to reward (VIII. 2).
lov (XIII. 2) and faith (XIV. 2) he aim ba

e grace of God (IV. 2; V. 2: VIII. 2: X 1.1).
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T • only ay ot wor hipping Him is to sing Hi
pra (V . 1 : VII: IX: XII 2: XIX. 2: XXII. 3) and to .
DI.~itat on Hi am (II: VIII. 1: IX, 2: XVI. 1).*

UPLI fT OF M~N BAS D 0 CHARACTER

Th I fe of pral.. I not to of idle mystlcis""
!but of a ve v ce do e m d of worldly

nlat on .' ere can b p w thout goo
o ' (Jap/I). Th ere are not te.
form I deed of co-call merit. but ould a-

li d an Inten.. d 0 pie e God and ..

rve fel ow-men ;

W plee Ing God all act on are worthl

R. Ion of mantr • au rltl • at ways 0

living. or deed of merit I ave us destitute eveft
before our Journey ends.

You won't get even half a copper for your fnt
and peel I programme of life.

Th ng. 0 brother. won't do there ; for the
n of tha way ar. quite differ.nt.---------

• am. I a t.rm like log.. In Greak. bearin
meanln tim It I uMd for God

HI.....I'f. In Sukhmllnl. The Nam. sustains the
_Imalll fe : the Nam. support the parts and th
whole of univer e' (XVI. 6). It i described a
Hlng 'Im I'. 'immaculate and Indweller of an

on'• and to be aung uttered. hought upon,
___.t. nd w h p • In mo t ca... It m.an

Ion of God found In the ..cred Word
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You won't get a place therefor all your bathing

and wandering in different places.
The.e means are useless: they cannot satisfy the

conditions of that world.
Are you a reciter of all the four Vedas 1 There ia

no room for you there.

With all your correct reading: if you don't under
atand on thing that matters. you only bothe'
yourself.

I Ny. Nanak. if you exert yourself In action. you
will be saved.

Serve your God and remember Him. leaving aft
your pride of self

-Arjan'l GtJurl Mal.

I The Guru laid the foundation of man's uplllft,not
on such short cuts as Mantras, miracles, or mysteri
_ but on man's own humanity, his own character•
.. it Is character alone--the character already for
med--which helps us in moral crises. When we are
face to face with an eVil.we have to decide quickly.
Temptations allow us no time to thing. We cannot
-then consult a religious book or a moral guide. W.
muat decide on the spot and at once. And this
can be done 'only If virtue has so entered into
eur disposition that we are habitually drawn to
wards it. and anything Jevil. though pleasant for
the time being has no attraction for us. It was for
tl" r..son that the Gurus did not think It suffi
cient to lay down rules of ..conduct in a book for
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Soma work had alr.ady b••n don. In thl

. lin.. Th. Shagsts (bhskrBs) or reformers In the
mlddl. ages trl.d to abolish the distinction bet
w ••n the high class Hindus and the so-calla6

. untouchables, by taking into th.ir fold such men
a. barb.rs, w.av.rs, .ho.mak.r., atc. But th.
prlvlleg. of aq allty wa. not .xt.nded to men ...
m.n, but to t 0 .. Individuals only who had wa.h.ct

ff th.lr untouchability with the lov. of God. Kablr
a weav.r, and Ravida.a, a .hoemak.r, w.r.
lIonoured by king. and highca.t m.n, but the .am.
prlvlleg. was not .xt.nd.d to oth.r w..v.... anct
.hoem.k..... Who w.r. stili h.ld a. untouchabl••
Ravlda a took prld. In the fact than .v.n 'th.
eup.rlor sort of Brahman. cam. to bow b.for.
him' (Ravlda a In Rag Mlllllf): but the oth.r
m.mba... of hi ca.t. w.r. not.o honoured.

The 81kh Guru. mad. an Improvem.nt on th•
......, nt Idea by declaring th.t the whole human
Ity was on. nd that a m.n was to b. honoured*
not becausa he belonged to thl or th easte or
oreed but, becau.. h. w. • m.n••n emanation-
from od who h d glv.n him the sam. a
the sam. ul a. to oth.r man.

R oongnlz. all human natura a. on•.
All m.n are th sam., although they appear

Iff.r.nt und.r dlff.r.nt Influ.nc...

The bright and the dark, the ugly .nd th
bMutlfu the Hindu. and the Muse
....,..DlMNI tlllelM4l1v coordlng to
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e would not be responsible for hi. action•• Thl.

will again. is not left helples. or isolated. for If.
"through the Guru's word. it be attuned to the
supreme will. it acquires a force with which he can
"transcend all his past and acquire a new charact....

This question of human will as related to the
divine will is an intricate one and requires a littl.
elucidation,

According to Sikhism. the ultimate source of
all that is in us is God alone. Without Him, th••
's no strength in us. NobodV, not even the evil man.
can say that e can do anything independent of
God, Everything moves within the providential
domain,

Thou art a river in which all beings move~

There in none but Thee around them.
All living things are playing within Thee.

--Ram Das in Asa•

.The fish may run against the current of the
river or along with it. just as it likes, but it cannol
escape the river itself. Similarly, man may run
counter to what is considered good or moral, but
he can never escape from the pale of God'. will
(Japji II).

Then who is responsible for his actions 1 MaR
himself. We learn from the first Sioka of Asa-di-Va,'•

• eventh pauri (stanza) that man is given free will.
which lead. him to do good or evil actions te
think good or evil thoughts, and to go In conseq.
uence to heaven or hell ;
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e Id .«:4,_llre

~or the purpose. Thi p1et1M»rWIIIItt
rue •

dengl

nb
,but

defin
, but

Ibetple, th pe
••nltl.... "Cornm a in

h s I fe to ita
Without such a personality there d be
direction In the moral force of society and in spite
of a thousand kinds of knowledge, 'there would
still be utter darkness- (Asa-d/-Va, 1). There would
be no force to connect men with men and them
with God. Every ody would exist for himself in
moral Isolation, like spurious sesam.. left deao"t.
in the field' wi a hundred mutar to own them
(ib/d) It I the Guru who remove the barrier of
caste and poeition at up by me.. amon th moO
..Iv.. and, ring t em all unto him elf un te
themw h God.·

Such a creative personaUty mu t be perfect,
because 'men take after him whom they aerv.'
(Amar Da In Vat B/hagta). f the ide I pereon
imperfect, the society and its individuals fol owing
him will al () get imperfect development. But

all men (S,I Rag, I).
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uru. fill mit Guru nd feel

ith an Inexhau tible ource of power.
•• ay. G ru Goblnd Singh I. my other

1m I IIv. and hav.. my being'. A slngl.
m.... b.li.ver. i only one; but wh.n he
ru Gobind Singh into his .mbrac.. he
In ". Sikh p...rlance equal to ·on. lakh

quarter' (Sllva/.kh). H nature Is 80 reinfor
y w.y tha • elthouqb hundred. may fall

1m. ill nd a a.rrison of the Lord
oe • a hos in him. If--a host of ·on. lakh
a quarter'. H. will keep th. Guru'. fl«tg alway,

vi 911 vtlr t pted. he w II a himself. 'Can
• flag f Gur.. Goblnd Singh., Cen I

1 I." ""dh Singh of Klheln Sipgh. can
~ uru GQbln~Singh in fl f II'" and

ca.qltllf.· o. n var·. Thl f ling of Incorpora..
• 6 m ke th Sikh tron b yond

and in tim.. of emergency.
ClOU age.
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Guruship will be complete withouf an account of

this development.

The Sikh idea of religion. as we have seen. is

something more practical than being merely my4

stic. It consists of Nam and Seva. To practise Nam

(Name) means to practise the presence of God. by

keeping Him ever in our minds by singing His

praises or dwelling on His excellence. This is to be

done not only in solicitude and alone. but also in

public. where worshi I) of the Name is made more

impressive by being organized in the form of con

gregational J(~citations or singing. The other

element is Seva or service. The ide of service is

that it should be not only liberal. but al 0 efficient

and economical. that is. it should do greatest good

with the least possible meanfJ. It sho Id not be

wasteful. For this purpose. we have to organize our

means. In every work of practical nature. in which

more than one person is engaged. it is necessary to

resort to organization. As religion too- especially

8 religion Ii e Sikhism whose aim i to serve

mankind belongs to the same category. it requires

organization of its followers as an essential condi.

tion of its success. It may not be ecessary in the

case of an individualistic religion. wherein the

highest aim is to empty the mind of all desires. or

to dream away the whole life in jungles or moun

tains; but were religion consists in realizing God

mair Iy tl rough service done within the world.
where men have constantly to deal with men to .
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d t a more Intenae t n h ex

.ed n the moat romantic lov fa of tile
W d. But th homage paid to the Guru w made
mper onel by creating a myatic unity between the

Sikh and th uru on the one hand, a the uru
and the word n the other•• Gre.test reepect began

'to be paid to the Incorporated Word ( crlpture).
ev n the Guru choo Ing for himself. at low.
than that of the Icrlptur.. The only form of
wor hip w .. the meditation on, .nd the ngl
of, the Word.+

• Guru live within hla Sikh , and i pi...

aed with whatever they like' Gllur/-kl-Vllr Iv). 'The
Guru I a Sikh, and the Sikh who practis. the
Guru' word I at one with the Guru. (ABII chilli'. IV)
sae al 0 Bhai Gurdaa'a VllfS, 111. 11, IX 18 'The
Guru i the ord and the Word I Guru' (K.".rll IV).

tABa-dl-Vllf VI I, 'in thia world the t practice
-s of the W01'd' (Pa,bhatl. I) 'My YoglI I practl
~y singing, Thy hymna' (ABa, V), Sujan Ral of
Satel., Writing about Sikh In 1897; aye In

la KhulaslI-tut-twaflkh: 'The only w y of worah
with them i that they re.d hymna cOfllP088d
by their Gurus, and aing them weetly Ina~
....p.niment with musical instrumant. In the
-Golden Te e, Amri .r, up to t I tim•• not ing

ut continuoua singing of hymns day and night by

y of i g r allowed.
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smiles to happiness and a tune to a song. It is

true that sometimes words becomes meaning

less, when we no longer heed their sense, or

when the language to whicn they belong be

comes dead. But there is no denying the fact

that, when their inner meaning is real, and

we are sincere about it they do serve as very
helpful interpreter .

Sometimes, however, when the forms are

determined, not by the necessity of Uniformity.

which is so essential for discipline but by local
or racial causes, they narrow the applicability

of the ideal and create division and axclusiveness,

whereas they should have helped man to unite.

When the spirit in which they had been origina

lly conceived of dies out, they become mere

handicaps to religion, It was such forms that

Guru Nanak asked people to leave. Destroy that

custom', he said, 'which makes you forget dear

God, (Vadhans.ki-Var). But the Sikh forms were

neither conceived of in a spirit of exclusiveness,

nor were they regarded as essential to the

advancement of individual souls. They were
prescribed merely to serve as aids to the preser

vation of the corporate life of the community,

and any man who likes to serve humanity through

the Sikh Panth can use them. The Sikhs, who
are the soldiers of Guru Gobind Singh and whose

religion is surcharged with his personality find the
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